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Why This Issue?
 

In 1994 the Toronto Catholic Worker published a series ofessays in their publication. The Mustard Seed regarding 
homosexuality within the Catholic WorkermovemenL It was a bold move, considering how little (ifany) attention hadbeen paid 
{Q the topic by other Catholic Workerconununities. 

In 1994 the St. Louis Catholic Worker published a response-by way ofthe Round Table. It was not a position statement, 
rather a "round table discussion" as it was titled.There was no consensus within the community or articles. The authors ranged 
from community members' perspectives (gay and straight), former workers, scholars, and a Jesuit priest While there were no 
lines drawn in that edition; for the community to tackle such a topic seemed almost courageous. 

"!JJ 1994, I was one ofthe authors presented. I identified myselfas straight, an ally to the Gay, Lesbian, Bi-Sexual, and 
Transgender (GLEn community. I wrote that it didn't matter which genderyou were inclined to love, that following your heart 
in truth was the desireofGod . Funny how things happen, isn't it? In 1999 I found out how true that was, as I found myself 
inclined to fall in love with Jenny Traux. We met at Karen House, and our identities and relationship evolved with the love, 
support, and challenge of this community. This process was much easier for us because we were already individually loved by 
ourcomrnuniry. 

Now, in 2006, this community has decided to revisit the issue ofhomosexuaIity. We decided it was time to specify where we 
stand as a Worker community. We have determined that different opinions on the topic are not what we want our lastword on 
the issue to be. Science, personal relationships, and prayer have helped us realize that this is truly a justice issue. 

This particular Round Table issue had already been planned and launched by the time the National Catholic Worker 
Gathering came around in October ofthis year. Jenny reports on the full Gathering on page 19. During the discussion on 
heterosexual privilege, it was gratifying to see folks from the movement discussing and moving forward on this topic. 

With few exceptions I have felt nothing but support from my community in my beginning wonderment with Jenny through 
our wedding a year and a half ago. We never sal down as a group to reach consensus about homosexuality, but somewhere in 
the process of loving each other, we came to the place where we now present this Round Table. It happened naturally, 
personally. And isn't that how God's life breaks through; isn't that how the world changes? Isn't that how the new society is 
created in the shell of the old: by loving the person in front ofyou and letting that love transform you both. 

In the spirit ofthat love, we present this issue. A new regular column to the Round Table makes its debut in this edition. We 
have two new houses of hospitality in our midst Carl Kabat Catholic Worker and Teka Childress Catholic WorkerHouse. Carl 
Kabat House has begun offering hospitality to immigrants. Teka Childress eTC) House, in its 20<1 year of being rehabbed, will 
offer long-term hospitality to oneor two families ofwomen and children from Karen House.These two DC\'1 houses will share 
their life with us via a Round Table column, alternating between the houses each issue. 

Ithas taken us 12 yean; to come back to our original response to the MustardSeed from Toronto, but it is with great pleasure 
that we do so. Please enjoy! + 

- AnnjieSchiefelbein 
Front cover and Centerfold 
compiled by Jenny Truax 

Last Issue Centerfold 
Quote by Henri Nouwen 
Works ofMercy Grapic available from Tacoma 
Catholic Worker (2S3-572-6582) 

The St. Louis Catholic Worker Community 
Karen House if. Carl Kabat House 
1840 Hogan 1450 Monroe 
51. Louis, MO. 63106 51. Louis. MO. 63106 
314-621-4052 314-621-7099 
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A Scorching Sun, Two Brides, and the
 
Community That Proclaims "Amen!"
 

by Mark Chmiel 

June 2005, out on meArmbruster's farm in Washington 
County, Missouri, a few hundred ofus gathered for a wedding. 
Not so unusual after all: June is a beloved time for nuptials. We 
shouldn't have been surprised mat, being outdoors instead of 
being inside some air-conditioned church building, it was go
ing to be warm, As we got ready forAnnjie Schifelbein and 
Jenny Truax's wedding at3 p.m., I noticed. sweatingly that me 
temperature had to be close to 95 degrees. Susan Alan later 
commented that, "outdoor weddings in the St.Louis area basin 
should not be held in the summer .... a serious downpour of 
good, cool rain is a lovely thing." \Ve enjoyed other lovely 
things that day beside rain. 

Seven years previously, I had a bite to eat with JennyTruax 
at Kaldi's where we talked about Dostoevsky's The Brothers 
Karamazov. The reason we were discussing this Russian novel 
is that Jenny had moved into Karen House. Jenny knew that 
this was an important novel for Catholic Worker co-founder 
Dorothy Day. Jenny was -and remains-marvelously curious. 
What most struck me about Jenny at that time was her willing
ness to leave her comfort zone. Near the end of heruniversity 
career and aU those fascinating classes in Physical Therapy, 
Jenny left the ease and familiarity ofSLU and decided to throw 
in her lot with the CatholicWorkers and the guests who grace 
that house. 

I also encountered Annjie Schifelbein around this time, as 
she had already been a memberoftheKaren Housecommunity 
for several years. She attempted to convert meto the gospel of 
Rurni just before she gave in to one ofher intense bouts of 
conscientious wanderlust, Like SisterAnn Manganaro,Annjie 
was drawn to work in E1Salvadorand she left therelarivesecu
rity and creative chaos ofKaren House for CentralAmericain 
1998 and 1999. 

However, Annjie did not sit still even after she returned to 
the States: She nurtured a dream ofusing her nursing skills in 
an extended immersion abroad. So she decided to work for a 
coupleofyears with Jesuit Refugee Services in Angola,Africa. 

She was willing to leave behind her treasured friendships, her 
beloved family, and her supportive community to walk with 
African refugees and so practice the works ofmercy far from 
home. 

A funny thing happened on the way to leaving the comfort 
zone: There, in the spring of2(x)() inAfrica, Annjie was encoun
teringthe suffering and dignity ofthe refugees from the hell on 
earth that is war. And there, at Karen House, I learned that 
Jenny was communicaring-e-corresponding, emailing, Instant 
Messaging, and even phoning-with Annjie on a DAILYba
sis. Ah., it was clear: There was something beautiful, startling, 
and soul-expanding taking place between these two young 
WOJJleO. 

But their simpatico, solidarity, affection and no-holds
barred sharing via our splendid technologies still needed the 
daily-ness ofreal face-to-face contact, I wasn't surprised when 
Annjie came home several months early fromAfiica. As Annjie 
reentered American life, Jenny accompanied her, and, gradu
ally, 10and behold, Jenny andAnnjie tasted ttue love. Similar to 
the way Teka Childress and Mike Baldwin bound their liyes 
together, Tony Hilkin and Julie Jakimczyk delighted in each 
other, and Courtney Barrett and Dan Horkheimer swooned for 
each other-Annjieand Jenny had found theirhome with each 
other. 

But holding hands, singing of"Roy Orbison singing for 
the lonely," and talking with pizzazz till all hours of the night, 
well, that's only part of the story. Jenny and Annjie's passion 
and tenderness for each other has a critical context, which is 
the work of Karen House. Unlike many in our culture whose 
love sadly becomes self-absorbed, Annjie and Jenny's love 
has gone beyond themselves as they accompany the women 
and children ofKaren House, aided and abetted by the other 
community members and volunteers, 

It seems appropriate to tum to Rumi to zero in on what led 
us to rural Missouri on June 25th, 2005. Here's oneofColeman 
Banks's translations ofthe great Muslim mystic: 

Mark Chmiel is currently working on two writing projects, Why Go TOPalestine and TellMe Everything. 
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The mostliving moment comes when 
those who love each other meet each 

other' s eyes and in what flows 
between them then. To see your face 

in a crowd ofothers, or alone on a 
frightening street, 1weep for that 

Our tears improve the earth. The 
time you scolded me, your gratitude, 

your laughing, always yourqualities 
increase the soul. Seeing you is a 

wine that does not muddle or numb. 
We sit inside the cypress shadow 

where amazement and clear thought
 
twine their slow growth into us .
 

It was such amazementand clear 
thought, I think, that characterized 
the couple's plans for their wedding 
ritual Annjie recently offered meher 
candid, down to eanh perspective 
on her vision for that day: "1 wanted 
what I suppose mostpeople (at least 
sentimental people) want when 
they're getting married. Namely, I 
was focused on this person, this 
community, and this commitment. 
My hope for folks, including us,was 
that the focus could be the same as 
it is for most weddings-all thelove, 
mush, and cheesiness that one can 
take.The kind ofsentimentandemo
tion reserved especially for wed
dings. In turn, I hoped that the fo
cus would not center on the face that 
it was two women getting married. 
To quote Carie Curtis (a lesbian folk. 
singer), 'I'm not being rndical when 
Ikiss you. I don't Jove you to make a 
point,' Ijust wanted. to get married. 
At the same time I wanted people to 
hear the words ofthe songs; the read
ings ; the vows . To understand 
where we stood, what webelieved" 

As I mingled with the folks that 
day,r often heard expressions ofplea
sure, amazement, and graritude for 
how Jenny and Annjie invited us in 
to celebrate. Hereare a few recollections from sorneofthe folks 
who gathered to rejoice and commit to this lovely couple. 

Becky Hassler: "My most favorite moment was when 
Annjie and Jenny came walking our on the path, holding hands, 

smiling so radiantly, to the singing of .Utopia. ' I had tears in 
my eyes, and in my heart was thinking how truly a Utopian 
moment it was- community, family anddearfriendsall together 
on such a beautiful day, all ofus there celebrating this wonder
ful love and commitment ofthese two amazing women. It still 
makes me cry,Utopia was real that June day." 

Louise Lears: Mark and I had theprivilege of'looking at the 
people gathered from our vantage and it was a glorious sight, 

. one that I still see in my mind and heart's eye. What surprised 
me most - the deep emotion within me in witnessing this mar
riage.I relived my own commitment as a woman religious. andI 
rejoiced in their commitment, Jenny and Annjie gave me an 
opportunity to be a ministerand r learned a little more about 
why and how I am called to live that out, 

Susan Alan: "I adored the feeling 1got when I raised my 
. hands along with everyone else present and actually blessed 
the marriage of two people. It seemed so much more real, mak
ing me a part oflenny & Annjie and the community of their 
friends and family." 

Mary and Jerry Wuller: "Since the ceremony was not di
rected by a (presumably male) 
cIergyperson according to an es
tablishedrituaI, the couple took 
theopportunity to wri te their own 
ceremony, withconsiderableinput 
from and participation by various 
membersofthecommunity-\'iell
planned, well-done, very positive 
in effect, very strong on mutual 
commnrrenttosocialjustice.Deep 
love benefits from both cornmu
nity celebration and formal com
mitment Same-sex maniagessuch 
as this seem a positive influence 
on society, to be encouraged and 
a nurturing social context pro
vided" 

Christy Finsel: "lenny and 
Annjie planned a beautiful cer
emony. What was most memo
rable was seeing their faces .Their 
faces were lit up with excitement 
and appreciation! They seemed 
very present to the moment and so 
sweet to each other. I'm impressed 
when I go to a wedding where the 
couple has been so intentional 
about choosing their readings, 
music, personalizing their vows, 
and including those that have 
helped in theirfonnation as indi
viduals and as a couple. Jenny and 
Annjie wereintentional inall these 

areas. I loved that they had anumberofpeople involved in 
their ceremony. Friends played music and others stood up for 
them when they expressed their vows to each other. It felt good 
to be there." 

Marty King: '1 don't rememberAnnjie and Jenny's wed
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'Recognizing char truth is found in the Jove of the people gathered ar this sacred union. and by 
the authority of that truth and God's love, we pronounce you, Jenny and Annjie, married!' 

ding as an altemative ceremony, but a unique gathering that 
thoughtfully reflected their simple lifestyle, with the emphasis 
on style.We celebrated a love as fierce and determined as the 
sun that day. We honored their promises to each other, in tum, 
nestled in the strong mutual commitment to working for a bet
ter, all embracing world We saw their love shimmering in the 
dripping, smiling faces, in the mix of so many dear ones gath
ered We defied the heat to dance and clap and sing'Amen' to 
Annjie and Jenny together." 

MariIyo Lorenz: '1 felt a sense ofconnection with all who 
have made or wished they could make such a public 
declaration ...crossing 'the line' in loving resistance...a kind a 
civil disobedience with love." 

Jenny Bird: 'The moment that struck me the most was 
when Jenny and Annjie took their family pictures, as is tradi
tional at most weddings. The pictures were packed to the edges 
with people: theNebraska crew, Jenny's parents and step par
ents, the Karen House family, the family of Robin. I just thought 
wow, the freedom from the ways that people used to have to 
think of 'family,' freedom from having to conform to the strict 
models of heterosexual marriage...all this means is more free
dom to love and open your life to more people!" 

In one ofthe readings the brides selected for the wedding, 
Edwina Gateley wrote: 

"And we knew that in
 
Oursharing
 

God's voice with
 
Mighty breath
 

Was saying
 
Love each other and
 

Take each other's hand."
 

Before and since their wedding, Annjie and Jenny have 
taken the hand ofthe beloved, the angry one, the broken-hearted 
one, the iII one, the betrayed one, and the rambunctious one. 

Day in, day out. Week after week. 
Lik.eAnn Manganarosaidin 1993, "somehoweach 

of us has to help God take flesh in the world right 
now..." For so many of us present at their wedding, 
Jenny andAnnjie manifest that God taking flesh, by 
their love and commitment to Karen House, theneigh
borhood, GraceHill, and the Catholic Action Network. 

We remain delighted that they have found a home 
in each oilier. We are inspired that they will open the 
Teka Childress House ofHospi tality to a large and 
energetic family.And we take heart that. in countless 
ways, as Dorothy Day said, they continue to throw 
their pebbles in 'the pond; their ever-wideningcircles 
are reaching around Saint Louis, the USA. and be
yond. 

Postscript: 
Letme put it to you this way. 

An African-American woman was once overheard 
to say to a white man, "Ifyou wanna get along with 
me you have to remember two things." "Okay, what 
are they?" 'The first thing is, you must never forget 

I'm black" "And the second?" "You must forgetI'm black..If 
you can do that. we'll get alongjust fine," 

I may have started out thinking to "make a point" about 
this wedding, but I suppose the point is that women and men 
who love each other want what straight people want; a celebra
tion, support of friends, and a dance-away-the-night fun time. 
It maybe a crucial consequenceofthe liberation process-when 
a wedding such as this is JUST a beautiful love story; as natu
ral and normal as any wedding at College Church. . . 

+ 
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The Evolution of Attitudes of Psychol

·ogy and Psychiatry to Homosexuality
 

by Ken Haller, MD 

One of the most important things to keep in mind when 
talking about the relationship ofpsychiatry and psychology to 
homosexuality is that psychiatry and psychology as we know 
them did not exist until the late nineteenth/early twentieth cen
runes.Likewise, the idea of sexuality as having normal and 
abnormal variations - indeed the idea ofsexuality itselfas a 
concern ofmental health practitioneP.r- is a fairly recent con
struct, Until the mid-nineteenth century, sexual attraction and 
acti vity between members of the same sex in the West was 
viewed, at best, as a stage of development-that men would 
grow out of, or as a recreational activity separate from the du
ties and desires engendered in marriage (and it was virtually 
always men and their activities which were addressed, as the 
desires ofwomen were felt to be not worth consideration); or, 
at worst, as a perversion punishable by imprisonment or death. 
Indeed, the word "homosexual" was not coined until 1869 by 
Karl-Maria Kenbeny, who anonymously wrote pamphlets ar
guing that the Prussian sodomy law of the time violated the 
"rights of man." He was the first to advance the argument that 
private consensual sexual acts should notbe subject to crimi
nal law and alsomaintained that homosexuality was inborn and 
unchangeable, an argument which would later be called the 
"medical model" ofhomosexual.ity. 

The German sex researcher Richard von Krafft-Ebingbor
rowed the terms homosexual and heterosexual (which Kertbeny 
hadcoined to describe men who are attracted to women) for his 
influential book, Psychopathia Sexualis (1886).11lis book dis
played achange in attitude toward homosexuality by concl ud
ing that most homosexuals have a mental illness caused by 
degenerate heredity. The book was controversial at the time 
and had a considerable influence on psychiatry in the first part 
ofthe 20th century. 

Undoubtedly, the most prominent psychoanalyst of that 
era was SigmundFreud. In "Studies on Hysteria" (1893), an 
early joint publication with JosefBreuer, Freud argued for a 
linkage between the cause ofan illness and the meaning ofan 
illness by claiming that "hysterics suffer mainly from rerninis

cenoes."As Freud went on to develop his psychoanalytic model 
of'trearment, he came to regard hysterical symptoms as physi
cal complaints that resulted from unconscious conflicts orpsy
chological struggles of which the patient was completely un
aware.According to Freud, a person suffering from hysterical 
blindness. for example, would be unable to see not because of 
a disruption ofthe physiology ofthe eye or the nerves that take 
visualimpulses to the brain, but perhaps because ofan uncon
scious desire to gain sexual pleasure from viewing erotic imag
ery which is in conflict with moral proscriptions against. sexual 
pleasure. 

Interestingly, homosexuality was an exception in Freud's 
conflictual model ofhuman behavior. According to psychoana
lyst Jack Drescher.Mf): 

Freud believed that human beings were intrinsically 
bisexual and that homosexual feelings were normal, 
When sublimated, homoerotic feelings formed the 
basis of same-sex friendships and everyday camara
derie, leading Freud to conclude that a certain degree 
ofhomosexuality was necessary ifone was to become 
a nonnal heterosexual. Furthermore, he did not think 
of'hornosexuality as a symptom ofillness. Instead, as 
the homosexual instinct was presumed to be biologi
cally intrinsic, those who actively expressed their ho
mosexual impulses were simply expressing them in an 
unconflieted way.Because homosexuality did not re
sult from conflict, it was not an illness, at least not in 
the psychoanalytic sense oftile word. 

As such, Freud did not see much hope or point in attempting to 

change sexual orientation. In his famous letter to anAmerican 
mother(l935), he wrote: 

Homosexuality is assuredly DO advantage but it is 
nothing to be ashamed of, no vice, no degradation, it 
cannot be classified as an illness; we consider it to be 

Ken Haller, l\ID is an Associate Professor of Pediatrics at the Saint Louis Univ. School ofMedicine, a past national 
president ofthe Gay and Lesbian Medical Association, and a memberofSt, Margaret ofScotland Catholic Parish in St Louis. 
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a variation of the sexual function produced by a cer
tain arrest of sexual development. Many highly re
spected indi viduals ofancient and modem times have 
been homosexuals, several ofthegreatest men among 
them (plato, Michelangelo, Leonardo daVinci, etc.) It 
is a great injustice to persecute hornosexuali ty as a 
crime and a cruelty too. .. By asking me ifI can help 
you, you mean, I suppose, ifl can abolish homosexu
ality andmake normal heterosexuality rake its place. 
Theanswer is, in a general way, we cannot promise to 
achieve it 

Despite this developmental view ofhomosexuality in psy
choanalytic circles in Europe, psychoanalysts in the U .S . per
sisted in pathologizing homosexuality, despite the lack of any 
rigorous study into homosexuality or into sexuality in general 
for that matter. It was in this atmosphere thatAlfred Kinsey 
began his studies ofsexuality in the 1940s.Kinsey was a biolo
gist and professorofentomology and zoology at Indiana Uni
versity in Bloomington when he began his research. In 1947 he 
founded the Institute for Research in Sex, Gender and Repro
duction, now called the Kinsey Institute for Research in Sex, 
Gender and Reproduction. Kinsey asked questions which had 
never been asked before, at least not in an academic context. 
His publication ofSexual Behavior in the Human Male (l94S) 
caused a fuestorm ofcontroversy in the United States. Oneof 
the most controversial aspects of the 
book was its non-judgmental view of 
homosexuality andits schemaofa con
tinuum of sexuality along a 6-point 
scale from O=entirely heterosexual; to 
1 =largely heterosexual, but with inci
dental homosexual history; 2 =largely 
heterosexual , but with distinct homo
sexual history;3 =equalIy heterosexual 
and homosexual, etc. through 6 =en
tirely homosexual. Kinsey maintained 
that people do not clearly fall into the 
categories ofexclusive heterosexual
ity or exclusive homosexuality, but thai 
most can be placed somewhere be
tween, in a continuum ofsexual orien
tations with homo- and heterosexual
ity at the extremes and bisexuality at 
the midpoint. His surveys showed 
nearly 46% ofthe male subjects had 
"reacted" sexually to persons ofboth 
sexes in the course oftheir adult lives, 
and 37 % had had at least one homo
sexual experience. The study also re
poned that 10% ofAmerican males 
surveyed were "m ore or less exclu
sively homosexual for at least three 
years between the ages of 16 and 55" 
(in the 5 to 6 range). Thi s is the origin 
of the oft-reported statistic that 10% 
of tbe population is gay. While 
Kinsey's work.(mcluding his 1953 fol

low-up study, SexualBehavior in The Human Femnle) has been 
the subject ofmuch criticism over the years, it w as the first 
serious attempt [0 look at sexuality in the everyday lives of 
healthy adults. 

A 1957 paperby psychologist Evelyn Hooker, TIleAdjusr
mentofthe Male Overt Homosexual, further tested the notion 
that homosexuality was a variation of sexual function rather 
than a mental illness. In her study, Hooker administered psy 
chological tests to groups ofhomosexual and heterosexual 
people and asked experts, based on those tests alone, to select 
the homosexuals. The experts were surprised to find no stati s
tically significant differences between the heterosexuals and 
homosex-uals, and theexperiment, which other researchers sub
sequentlyrepeated,demonstraledthathomosexunIsarenomore 
healthy or unheal thy than the general population on psycho
metric tests of mental health. 

Previous psychological studies ofhomosexuaJs had gen 
erally used a study population ofhomosexuals who were in 
mental institutions for other reasons, hardly the best group to 
use for determining mental health. Still, the work ofHookerand 
others should not be interpreted to mean that gay and lesbian 
individuals are free from mental illness and psychological dis
tress. Indeed, given the stresses created by sexual stigmaand 
prejudice, it would be surprising ifsome did nothave psycho
logical problems. The data from some recent studies suggest 
that, although most sexual minority individuals are 'we ll ad

Technical Sergeant Leonard Matlovich (1943 -1988) was a Vietnam War veteran, and recipient of 
the Purple Heart and theBronze Star. lie fought the US military in 1975 for the right to serve as an 
openly gily man . Hewon his casein 19&0 when a federal judgeordered the Air Force to reinstate 
him. Ultimately, he ended up championingmany gay causesthroughout his life. In 1986. he was 
diagnosed with AIDS anddied June 22. 1988. (excerpt from Wil:ipe{\ia.cOlll) 

7
 



J"""-..u, "VI J-UCU:' U:>CXu.aJ.S may De at somewhat he ightened risk 
fordepression, anxiety, and related problems, compared to ex
clusive heterosexuals. 

Despite Kinsey and Rooker's work, others continued to 
view homosexuality as a condition with a cause and, by impli
cation, a possible cure. One of the more prominent was Irving 
Bieber who published Homosexuality: A Psychoanalytic Study 
in 1962 .Biebercontended that homosexuality was caused by a 
poor relationship with the parent of the same sex and an overly
closerelationship with theparentofthe opposite sex. Reclaimed 
that with therapy homosexuals could be cured. 

Nevertheless, well-designed studies in the 60s consistently 
argued against the innate presence ofmental illness in homo
sexuals, and psychiatrists and psychologists, confronted with 
overwhelming empirical evidence, began to alter their view of 
homosexuality in the 19705. In 1973, the weight ofempirical 
data Jed the Board of Directors of the American Psychiatric 
Association to remove homosexuality from the Diagnostic and 
StatisticalManual ofMental Disorders (DSM).Their decision 
was rarified in 1974by a voteofthe membership. TbeAmerican 
Psychological Association followed suit soon after. 

In·1998 theAmerican Psychiatric Association issued a po

sition statement opposing "any psychiatric treatment, such a 
'reparative' or conversion therapy, which is based upon th 
assumption that homosexuality per se is a mental disorder 0 

based upon the a priori assumption that a patient should chang 
his/her sexual homosexual orientation." In doing so, theAP; 
joined many oilier professional organizations that either op 
pose or are critical of"reparative" therapies, including theArreri 
canAcademy ofPediatrics, theAmerican MedicalAssociation 
the American PsychologicalAssociation, TheAmerican Coun 
seling Association, and the Nationai Associ arion ofSocia 
W01Xers. 

In spite ofthese professional condemnations, lay organi 
zations likeFocus on rheFamily and ExodusInternational spon 
sor conferences and events that purport to "cure" people 0 

"unwanted homosexual desires." 
The overwhelming conclusion ofevidence-based medica 

and psychological studies, though, is thar being gay or Iesbiar 
is partof the continuum ofheal thy sexual orientation, and doe> 
not need to be cured. This view has been affirmed by every 
majormedical, mental health, and social workprofessional or
ganization. 

+ 

SIRAiGHT PRiV1LEGE
 
On the um,~ ofracism. author James ~ once s.aid. "BeIng ''Ih<temeam nethaYtng10 filfuk 8bo<Jt it.. The saml:>COofJJd 00 ~ ebouf bcing ~~ may te8he 
that Jesbt!m. gay, bise:maJ end trnmgender people race ~Iion. bllf Vie cr.'renm~.the fJipsjOO of tr-e cc'.n: tr.allhese ~tMesare. in fact. great ~ ro 
he:er(J$8xu:a!s. · -
ThIs is an exercise 10 brinp 0.,1 awarenesscI~ ptj-(I!eg<:. It's noIlifmed al instJii!ng gui.!, rathet" at~ng .~t a.=rmpfjcn.s tI>al e~ h= eq~ rigtlts 
erd oppcnJ.U1~. 

On a daily basis, are these statements true for you? 

~ Ican be pretty sure that nrl neighbors. lXllJeagt.'e5 at WOI1<, and peoplevr.:-tl attend mychurch \'r~1 be comfortablewithmy sexual ori;r;lation . 

i1 I C2nchoose to not think polilicalIy about my sexual orlEntation. 

~ I am not accused of being abused. disordered, or psycholog~~ because of my sexual ~..enlBtr....n. 

i! I am never asked to speak for everyone \'.tlo has rrrt sexual orieMat~n. 

g It has never ~ st.'ggeS!ed that the.apy m.ight cure people y;'1h my 5elOJal orlS.-rt2fion.
 

~ If I wanl to a1!opt a child. my sexual. ~;ienration won't be held against me.
 

~ At the movies. in myciuldren's hislOl)' books at school. and in the ne...,,,papel'", I can find pec~ e with my sewal orientationwidely rep;esented in a positivefashion.
 

.~ "'love the sinner. hate: the sin· has neWl[ been used to describe my intimate relationship. 

"if I donot have to fear revealing my sexual Olientalk>n to friends 0>' fam~y. 11"5 assurr,w. 

~ I can easily finda ref;gicus community thaI will notexclude rr.ebecause of my sel<Ua.I ori1'!I1!af.'On. 

iIf I can be sure lhal if I need legal or meckaI help rrrt sexual orienta!ic.'1 w;1(net W1:r'", againsl me. 

S! I can waf;.;, in pubEc"":til my significant ether and not have peopleOO'Jb!e-taJ(e Of stare. 

'if I can be open aboot mysexuaJ orientation \'JiIhOOt worrfing about my job. 
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One Holy Family
 

by Joan Lafferty 

About twenty years ago I answered a knock on my apart
ment door to find a woman dressed in a black dress with black 
shoes in the scorching heat of a St. Louis August day. She 
smiled maternally at me and asked ifI would like to learn more 
about God's love for me. IfI didn't already have a church, she 
would like to share some Scripture passages with me and talk 
about my life. Facing her on my own stoop, I uncharacteristi
cally blurted out, "I am a homosexual Catholic. I just can't talk 
to you about this right now." 

We stared ateach other for several minutes and she finally 
said, "Well.Pll be praying for you." As she tumed to leave. she 
added, "God loves you, too." 

I wanted to call her back and have hertel! me again untilI 
believed it She was kind, more kind that I had been to myself 
and much kinder than I had allowed others to be. By this time, I 
had been in my relationship with Jane for three years and I 
knew that it was notaphase, an inclination, or unnatural for me. 
But, I alsoknew theChurch's teaching on homosexuality. Look
ing back on that somewhat random encounter, I realize that it 
has, in many ways, shaped myjourney in the Church and in my 
own skin. 

During that time, Jane and I hid ourrelariouship from ev
eryone who was not partofour small gay community. We had 
withdrawn from ourparish community, fearing that parishio
ners would shun us ifthey knew us too well. When I spoke so 
brashly to the woman on my front stoop, I bad expected rejec
tion and disgust, Instead. she was the first person that I actu
ally came out to and it had gone pretty well . Maybe I could 
begin to let people know, even people in my own Church. 

Jane and I met in 1983 when we moved to SL Louis to live 
in a Catholic volunteercommunity in the Shaw Neighborhood. 
Jane was a social worker in a Catholic agency assisting the 
poor with food, clothing, heating, employment, etc. I was a 
teacher in a north St, Louis Catholic school. There were six of 
us in community that first year with similarjobs; all young and 
trying to live out our Catholic faith. 

As years passed, Jane and I separately and collectively 
learned what it meant to be in a long-term relationship andto be 
included in a rich and loyal community of friends who would 
stand up for us through all adversity. We also discovered the 
pain that comes with first being invisible and then scorned by a 
Church that did not want to know us and could not accept us. 
As webecame more comfortable with ourlife together, our very 
presence at Mass became a source of controversy. As we 
changed from being totaIl y closeted, which we came to recog
nize as the lie it was, we were a persistent challenge to the other 
parishioners. We neither sought norenjoyed the role ofagita
tor and so, we left. 

We prayed and discerned and talked, but, in the end, we 
left.And in the years that followed, we separated from the 
Church for which we worked and the Church that we loved. We 
railed against our beloved community, much like a disappointed 
teenager rails against the fami ly she so desperately loves. As 
time passed, we began to ask ourselves if this was how God 
loves us and how God's people shows its love for us. 

We began to ask ourselves ifour leaving the Church was 
better: did it enrich our prayer life; had we built a stronger 
community; were webetter people. Also, was the Church better 
offfor ourhaving left? Was the controversy we created outside 
ofthe Church's capacity for community? 

And so , we tentatively began ourjourney back to the fam
ily of the Church that we missed, that bore our faith, and that 
we loved. As we did, we agreed to be honest from the start. We 
agreed to open our lives to our community. We agreed to ac
cept the words that the woman had spoken to me on my front 
stoop. God loves us, too. 

When we decided to in vite a child to become part ofour 
family, we had been together thirteen years and had come out 
to our families, friends, co-workers, and, most importantly, our 
parish. This is a process that is monumental to gay people, a 
process that involves a journey into real self discovery. It in
cludes asking questions such as "Who am I in this world and in 

Joan Lafferty is an accountant. Jane Levdansky is an employment specialist. Mei Huan Lafferty-Levdansky 
is a fourth grade student, gymnast, soccer player, artist, and Karen House cook. 
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God's creation?Am I deserving 
ofa place at the table? Can I be 
loved for who I am?" 

OUT coming out 
process began with prayer; it 
transformed us from fear and self
loathing to loving acceptance 
and it ended with further prayer. 
Formany,lhecomingamprocess 
can be crystallized in a few pique 
moments, some difficult, some 
beautiful, and all enduring. We 
had ourpique moment in ourpar
ish. 

B efore we left for China to 
bring home ourdaughter, thepar
ish gave us a blessing.As these 
parishioners, some of whom we 
barely knew, walked forward out 
oftheir pews to lay hands on us 
and sing us a blessing, Jane and I 
cried and released all oftheways 
that we had ever felt abandoned 
and rejected and scorned by the 
Church that had once loved and 
nurtured and educated us. We knew that once we brought our 
daughter home this parish would give to her all the love and 
hope and challenge that we had felt as children in a Catholic 
parish. 

We have not been disappointed. Jane and I continue to 
marvel at the grace by which our parish embraces ourfamily in 
thesacramental life ofthe community.As weprepared for Mei's 
baptism, we prayed that she would feel the acceptance ofa 
community that loved her lUl con ditionally. When she received 
herFirstHoly Communion, weprayed thatshe would recognize 
Jesus incarnate in herself and others. When she prepares for 
confirmation, we will continue to pray th at she embody the 
Church's compassionate tradition ofservice to the poor. We 
wi 11 pray that she can rely on the Church's teachings to guide 
but not role her life, and that she will be directedby an internal 
authority nurturedby the Holy Spirit. 

Most people want to know ifMei's school friends know 
that she has two moms, how her classmates treat her, and if 
there has been any difficulty. We often tell other gay friends 
that, ifyou arenot "outofthe closet" beforeyou have a child in 
your life, you will be. From the time that she could talk, Mei has 
been introducing US asher two moms to anyone who was near: 
waitresses, grocery store checkout clerks, other riders at Sil ver 
Dollar City, etc .She has neverknown anythingaboutsbameor 
secrets. 

Mei had one incident at her Catholic school. As the sec
ond grade class was preparing for Erst Communion, another 
classmate told Mei that she could not be Catholic since her 
parents were gay. Mei responded that Jesus welcomes every
one to the table. She understands. Am I happy about her re
sponse? Yes. Would I rather that she did not have to give it? 
Yes, again. Still, Mei knows who she is, and, ifyou ever have 
the chance to meet her, you will know what a healthy, happy, 

and giving person she is. 
As Catholics, Jane and I share a love for and knowledge of 

our Church, its teachings, traditions, and history. We want to 

pass this on to our daughter. In the twenty-three years ofour 
partnership, that love and knowledge has sustained us, both 
individually and as a couple. We wantMei to have this same 
type ofsustenance. Sometimes the road has been difficult, as 
we have felt scorned and abandoned. Still , webave never 
doubted in that time that God knows and loves us, that our 
community knows and loves us , and that we know and love 
each other. 

We continue to engage in loving opposition to the Church 
teaching that the homosexual life,fully lived by two adults who 
havemade a life-long commitment to each other. is intrinsically 
evil and disordered. Weknow this to be an unfortunatemisin
terpretation ofourGod's sacred. scripture and the Church's 
loving tradition. We look at Mei and witness the security that 
she experiences in her home and the love that she takes for 
granted in her relationships. Weknow that bringing her into 
our life was not the same as doing violence to her, as one recent 
Church document claimed, We allow our-community to remind 
us that the hurtful words, written by those who have never met 
us, do not represent their feelings or beliefs; our community 
tells us every day, in every way, that they know us and love us 
and value us. They say what the stranger on my stoop said to 
us: that they wi 11 pray for us and that God loves us, too. 

+ 
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Homosexuality and the Bible
 

by Rev. Dr. Walter Wink
 

Sexual issues are tearing our churches apart today as never 
before. The issue ofhomosexuality threatens to fracture whole 
denominations, as the issue of slavery did a hundred and fifty 
years ago. We naturally turn to the Bible for guidance, and find 
ourselves mired in interpretativequicksand. Is the Bibleable to 
speak to our confusion on this issue? 

The debate over homosexuality is a remarkable opportu
nity, because it raisesin an especially acute way how we inter
pret the Bible, not in this case only, but in numerous others as 
well .The real issue here. then, is not simply homosexuality, but 
bow Scripture informs our lives today. 

Some passages that have been advanced. as pertinent to 
the issue ofhomosexuality are, in fact, irrelevant. One is the 
attempted gang rape in Sodom (Gen. 19: 1-29). That was a case 
of ostensibly heterosexual males intent on humiliating strang
ersby treating them "like women," thus demasculinizing them 
(This is also the case in a similar account in Judges 19-21.) 
Their brutal behavior has nothing to do with the problem of 
whether genuine love expressed between consenting adults of 
thesame sex is legitimateor not. Likewise Dent, 23: 17-18 must 
be pruned from the list, since it most likely refers to a hetero
sexual prostitute involved in Canaanite fertility rites that have 
infiltratedJewish worship; the King JamesVersion inaccurately 
labeled him a "sodomite." 

Several other texts are ambiguous. It is not clear whether 1 
Cor. 6:9 and 1Tim. 1: I0 refer to the "passive" and "active" 
partners in homosexual relationships, or to homosexual and 
heterosexual male prostitutes, In short, it is unclear whether the 
issueis homosexuality alone, or promiscuity and "sex-far-hire." 

Putting these texts to the side, we are left with three refer
ences,all ofwhich unequivocaIIy condemn homosexual behav-

ior;Lev. 18:22 states the principle: "You [masculine] shall not tie 
with a maleas with a woman; it is an abomination" (J\TRSV). The 
second (Lev. 20:13) adds the penalty: "Ifaman lies with a male 
as with a woman, both ofthem have committed an abomination; 
they shall be put to death; their blood is upon them." 

Such an act was regarded as an "abomination" for several 
reasons. The Hebrew pre-scientific understanding was that male 
semen contained the whole ofnascent life. With no knowledge 
ofeggs and ovulation, it was assumed that the woman pro
vided onl y the incubating space. Hence the spilling of semen 
for any non-procreative purpose----in coitus interruptus (Gen. 
38; 1-11), male homosexual acts, or male masturbation-s-was 
considered tantamount to abortion or murder. (Female homo
sexual acts were consequently not so seriously regarded, and 
are not mentioned at all in the Old Testament (but see Rom. 
1:26). One can appreciate how a tribe struggling to populate a 
country in which its people were outnumbered would value 
procreation highly, but such values are rendered questionable 
in a world facing uncontrolled overpopulation . 

In addition, when a man acted like a woman sexually, male 
dignity was compromised. It was a degradation, not only in 
regard to himself, but forevery other male. The patriarchalism 
ofHebrew culture shows its hand in the very formulation ofthe 
commandment, since no similarstricture was formulated to for
bidhomosexual acts between females. And the repugnance felt 
toward homosexuality was notjust th.at it was deemed unnaru
ral but also that it was considered uri-Jewish, representing yet 
one more incursion ofpagan civilization into Jewish life. On top 
of that is the more uni versa! repugnance heterosexuals tend to 
feel for-acts and orientations foreign to them (Left-handedness 
has evoked something ofthe same response in many cultures.) 

Dr. Walter Wink is the author ofThe Powers That Be and Homosexuality and Christianity among others. He is Profes
sor Emeritus ofBiblical Interpretation atAubum Theological Seminary in New YOIkCity. 
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FROM THE AMERICAN P:
 
Whik politicaland religiQl1J debate bas rag.dan, milch progrmbas been mad« towards tbemedica! andp!J·dJologicallllltknlonding ofhumanSrXlta!i!J' and 

gm&r expression. 

What Is Sexual Orientation? 
Sexual Orientation is an enduring emotional, romantic, sexual or affectional attraction to another person. Sexual orientation 

exists along a continuum that ranges from exclusive homosexuality to exclusive heterosexuality and includes various forms c 
bisexuality. The homosexual orientation is found in about 10% of the population, a figure surprisingly constant across 

cultures, irrespective of different values or social standards. 

What Causes a Person To Have a Particular Sexual Orientation? Is it a Choice?
 
[1vfjost scientists today agree that sexual orientation is most likdy the result of a complex interaction of environmental,
 
cognitive and biological factors. There is also considerable recent evidence to s~ogest that biology, including genetic or
 

inborn hormonal factors, playa significant role in a person's sexuality.
 
[Hjuman beings cannot choose to be either gay or straight. Although we can choose whether to act on our feelings, psy


chologists do not consider sexual orientation to be a conscious choice that can be voluntarily changed
 

Is Homosexuality a Mental Illness or Emotional Problem?
 
Homosexuality is not an illness. It does not require treatment and is not changeable. More than 35 years of objective, well

designed scientific research has shown that homosexuality, in and of itself, is not associated with mental disorders or emo


tional or social problems. Homosexuality was once thought to be a mental illness because mental health professionals had
 
biased information. Today it is considered no different from being left-handed
 

Can Lesbians, Gay Men, and Bisexuals Be Good Parents? 
Yes. Studies comparing groups of children raised by homosexual parents and by heterosexual parents .find no development 

differences between the two groups of children in fOUI critical areas: -th eir intelligence, psychological adjustment, social 
adjustment, and popularity with friends. It is also important to realize that a parent's sexual orientation 

does not dictate his or her children's. 
Another myth about homosexuality is the mistaken belief that gay men have more of a tendency than heterosexual men to 

sexually molest children. There is no evidence to suggest that homosexuals are more likely 
than heterosexuals to molest children. 

Why Is the "Corning Out" Process Difficult for Some Gay, Lesbian and Bisexual People? 
Often lesbian, gay and bisexual and transgender people feel afraid, different, and alone when they first realize that their sexu: 

orientation is different from the communicy norm, especially if they become aware of it as a child or adolescent. They rna) 

have to struggle against prejudice and misinformation about homosexuality, and may also fear being rejected by family; 
friends, co-workers, and religious institutions. Some gay people have to worry about losing their jobs or housing because 0 

their sexual orientation. Gay, lesbian, bisexual and transgender people are at a higher risk for physical assault and violence tha 
arc heterosexuals. Studies done in the mid 1990s showed that nearly one-fifth of all lesbians and more than one-fourth of a 

gay men who participated had been the victim of a hate crime based on their sexual orientation, 

What does transgendcr mean? Why are some people transgender?
 
Traosgender is an umbrella term used to describe people whose gender identity (sense of themselves as male or female) OI
 

gender expression differs from that usually associated with their birth sex. Many transgender people live part-time or full


time as members of the other gender-

There is no one generally accepted explanation for why some people are transgender. Many experts believe that biological
 
factors such as genetic influences and prenatal hormone levels, early experiences in a person's family of origin, and other
 

social influences can all contribute to the development of trallsgender behaviors and identities.
 

Sources: 1. American Psychological Association: Answers to Your Questions Abour Sexual Orientacion and Homosexuality, Transgendei 
ment Issued in 1994: qrd.org/qrd/c 
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YCHOLOGICAL ASSOCIATION
 
Is being transgender a mental disorder? 

A psychological condition is considered a mental disorder only if it causes distress or disability. Many trallsgender people do
 
not experience their transgender feelings and traits to be distressing or disabling, which implies that being
 

transgendez does not constitute a mental disorder per se,
 
[S]ome transgender people do find their feelings to be distressing or disabling, especially if they experience their gender
 

identity as incongruent with their birth sex. This distressing feeling of incongruity is called gender dysphoria. [pJeople who
 
experience intense, persistent gender dysphoria can be given the diagnosis of Gender Identity Disorder. Ibis diagnosis is
 

highly controversial among some mental health professionals and trallsgender people.
 

Have transgender people always existed?
 
Transgender persons have been documented in =y Western and non-Western cultures and societies from antiquity until the
 

present day. However, the meaning of gender variance may vary from culture to culture.
 

What ate some categories or types of ttansgender people?
 
Transsexuals are transgender people who wish to live full time as members of the gender. They usually seek medical inter


ventions, such as hormones and surgery, to make their bodies as congruent as possible with their preferred gender.
 
Cross-dressers, or transvestites, wear the clothing of the other sex to express cross-gender feelings or identities, for fun, for
 

emotional comfort, or for sexual arousal The great majority of cross-dressers are heterosexual males. 
Drag queens and drag kings are, respectively, biological males and females who present part-time as members of the other
 

sex primarily to perform or entertain.
 

What should parents do if their child appears to be ttansgender or gender-atypical?
 
Parents of gender-atypical children IlliIY.need to work with schools and other institutions to address their children's particular
 
needs and to ensure their children's safety. It is often helpful to consult with a mental health professional familiar with gender
 
issues in children to decide how to best address these concerns. In most cases it is not helpful to simply force the child to act
 

in a more gender-typical way.
 

What does intersex mean?
 
A variety of conditions that lead to atypical development of physical sex characteristics are collectively referred to as intersex
 

conditions. These conditions can involve abnormalities of the external genitals, internal reproductive organs, sex chromosomes,
 
or sex-related hormones.
 

How do doctors and parents decide sex assignment in babies born with ambiguous genitals?
 
When a baby is born with ambiguous genitals, doctors perform examinations and laboratory tests to determine exactly what
 

intersex condition the baby has. A variety of factors go into the sex assignment decision. Important goals in deciding sex
 
assignment include preserving fertility where possible, ensuring good bowel and bladder function, preserving genital SeDSa


tion, and maximizing the likelihood that the baby will be satisfied with his or ber assigned sex later in life. Doctors share this
 
information with babies' parents as part of the process of deciding the most appropriate sex to assign.
 

Are persons with intersex conditions likely to display behaviors or interests that are atypical for persons of their
 
assigned sex? Do intersex conditions affect sexual orientation?
 

TIlls appears to be true for some intersex conditions. For example, girls with congenital adrenal hyperplasia are somewhat
 
more likely to be tomboys than girls without an intersex condition. Persons with =y other intersex conditions appear to
 

be no more likely to have gender-atypical behaviors or interests than anyone else.
 
Most persons born with intersex conditions are happy with their assigned sex. Rarely,persons with intersex conditions find
 

that their assigned sex does not feel appropriate; these individuals sometimes decide to live as members of the other sex.
 
Most people with intersex conditions grow up to be heterosexual, but persons with some specific intersex conditions seem
 

to have an increased likelihood of growing up to be gay, lesbian, or bisexual adults.
 

d Gender 1denti ty,and Intersex Conditions: : hrtp://www.apa.org/topics/topicsbehavior.html2. . .American Psychological Associa lion Docu
PA.scnement.on.hornosexuality-07.31.94 
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Whatever the rationale for 
their formulation, however, the 
texts leave no room for maneuver
mg. Persons committing homo
sexual acts are to be executed. 
This is the unambiguous com
mand ofScripture.The meaning 
is clear: anyone who wishes to 
base ills or herbeliefs on the wit
ness of the Old Testament must 
be completely consistent and de
mand the death penalty for every
one who performs homosexual 
acts. (That may seem extreme, but 
there aetually are some Christians 
urging thisvery thing today.) It is 
unlikely rhatanyAmerican court 
will ever again condemn a homo
sexual to death, even though 
Scriptureclearly commands it. 

Old Testament texts have to 
be weighed against the New. Con
sequently, Paul's unambiguous 
condemnation ofhomosexual be
haviormRorn, 126-Tlmustbe the 
centerpiece ofany discussion: 

Forthisreason God gave 
themup to degrading passions. Their women 
exchanged natural intercourse for unnarural, 
and in the same way also the men, giving up 
natural intercourse with women, were con
sumed with passion for one another. Men 
committed shameless acts with men and re
ceived in their own persons the duepenalty 
for their error. 

No doubt Paul was unaware of the distinction between 
sexual orientation, over which one has apparently very little 
choice, and sexualbehavior, over which one does. He seemed 
to assume that those whom he condemned were heterosexuals 
who wereacting contrary to nature, "leaving," "giving up," or 
"exchanging" theirreguJar sexual orientation for that which 
was foreign to them. Paul knew nothing ofthe modem psycho
sexual understanding ofhomosexuals as persons whose orien
tation is fixed early in life, or perhaps even genetically in some 
cases. For such persons, having heterosexual relations would 
be acting contrary to nature, "leaving," "giving up" or "ex
changing" theirnatural sexual orientation for one that was un
natural to them, 

In other words, Paul really thought that those whose be
havior he condemned were "straight:' and that they were be
having in ways that were unnatural to them.. Paul believed that 
everyone was straight. He had no concept ofhomosexual ori
entation. The idea was not available in his world. There are 
people that are genuinely homosexual by nature (whether ge
netically or as a result ofupbringingno one really knows, and it 
is irrelevant). For such a person it would be acting contrary to 

nature to have sexual relations with a person of the opposite 
rex. 

Likewise, the relationships Paul describes are heavy with 
lust; they are not relationships between consenting adults who 
are committed to each other as faithfully and with as much 
integrity as any heterosexual couple. That was something Paul 
simply could not envision. Some people assume today that 
venereal disease and AIDS are elivine punishrnent for homo
sexual behavior, we know it as arisk involved in promiscuity of 
every stripe, homosexual and heterosexual. In fact, the vast 
majority ofpeople with AIDS the world around are heterosexu
als. We can scarcely label AIDS a divine punishment, since 
non-promiscuous lesbians are at almost no risk. 

AndPaul believes that homosexual behavior is contrary to 
nature, whereas we have learned that it is manifested by a wide 
variety of species, especially (but not solely) under the pres
sure ofo verpopularion, It would appear then 10 be a quite natu
ral mechanism for preserving species. We cannot, of course, 
decide human ethical conduct solely on the basis ofanimal 
behavior or the human sciences, but Paul here is arguing from 
nature, as he himselfsays, and new knowledge ofwhat is "natu
ral" is therefore relevant to the case. 

Clearly we regard certain rules, especially in the OldTesta
ment, as no longer binding. Other things we regard as binding, 
including legislation in the OldTestament that is not mentioned 
at all in the New. What is our principle ofselection here? 

For example, virtua11y all modem readers would agreewith 
the Bible in rejectingt incest, rape, adultery, and intercourse 
with animals. But we disagree with the Bible on most other 
sexual mores. The Biblecondemned the following behaviors 
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which we generally allow: intercourse during menstruation, 
celibacy,exogamy (marriage with non-Jews), naming sexual or
gans, nudity (under certain conditions), masturbation (some 
Christians still condemn this), and birth control (some Chris
tians still forbid this). 

And the Bible regarded semen and menstrual blood as 
unclean, which most ofus do noL likewise, the Biblepermitted 
behaviors that we today condemn: prostitution, polygamy, levi
raternarriage, sex with slaves. concubinage, treatmentofwomen 
as property, and very early marriage (for the girl, age 11-13). 

And while the Old Testament accepted divorce, Jesus for
bade it In short, of me sexual mores mentioned here, we only 
agree with the Bible on four of them, and disagree with it on 
sixteen! 
Surely no one today would recommend reviving the levirate 
marriage. So why do we appeal to prooftexts in Scripture in the 
case of homosexuality alone, when we feel perfectly free to 
disagree with Scripture regarding most other sexual practices? 
Obviously many ofourchoices in these matters are arbitrary, 
Mormon polygamy was outlawed in this country, despite the 
constitutional protection offreedom ofreligion, because it vio
lated the sensibilitiesof the dominant Christian culture. Yet no 
explicit biblical prohibition against polygamy exists. 

Ifwe insist on placing ourselves under the old law, as Paul 
remindsus, we m-e obligated to keep every commandment of 
tbelaw (Gal. 5:3). But ifChristis theend ofthe law (Rom. 10:4), 
ifwe have been discharged from thelaw to serve, not underthe 
old written code but in the new life ofthe Spirit (Rom. 7:6), then 
all of these biblical sexual mores comeunder the authority of 
the Spirit We cannot then take even whatPaul himself says as 
a new Law. Christians reserve the right to pick and choose 
which sexual mores they will observe, though they seldom ad
mit to doingjust that. And this is as true ofevangelicals and 
fundamentalists as it is ofliberals and mainliners, 

What most saddens me in this whole raucous debate in the 
churches is how sub-Christian mostofit has been. It is charac
teristic ofour time that the issues most difficult to assess, and 

which have generated the greatest degree ofanimosity, are 
issues on which the Bible can be interpreted as supporting 
either side. 

We need to take a few steps back and be honest with 
ourselves. I am deeply convinced of the rightness of what I 
have said in this essay.But I must acknowledge that it is Dotan 
air tight case. You can find weaknesses in it.just as I can in 
others' .The truth is, we are not given unequivocal guidance. 
Rather than tearingat each other's throats, therefore, we should 
humbly admit our limitations. How do I know I am correctly 
interpreting God's word for us today? How do you? Wouldn't 
it be wiser for Christians to lower the decibels by 95 percent 
and quietly present our-beliefs, knowing full well that we might 
be wrong? 

I know ofa couple, both well known Christian authors in 
their own right, who have both spoken out on the issue of 
homosexuality. She supports gays, passionately; he opposes 
their behavior, strenuously. So far as I can tell, this couple still 
enjoy each other's company, eat at the same table, and. for all I 
know, sleep in the same bed. 

We in the church need to get our priorities straight. We 
have not reached a consensus about who is right on the issue 
ofhomosexuality. But what is clear, utterly clear, is that we are 
commanded to love one another. Love not just our gay sisters 
and brothers who are often sitting beside us,unacknowledged, 
in church, but all ofus who are involved in this debate. These 
are issues about which we should amiably agree to disagree. 
We don't have to tear whole denominations to shreds in order 
to air our differences on this point Ifthat couple I mentioned . 
can continue to embrace across this divide, surely we can do so 
as well 

+ 

Dr. Wink's article is available as a brochurefrom the Fellow
ship ofReconciliation booksrore (wwwforusa.org). 

15
 



Confronting Heterosexual
 
Privilege
 

by Christen E. Parker 

We wrote in our wedding program: 

We have chosen, like some couples. solidarity with 
ourbrothers and sisters in same-sex relationships who 
cannot marry in the eyes of the State and many 
churches. We marry today as they can - with family, 
friends , and God as witnesses to the love and life we 
promise to share. We will continue to advocate for the 
day when all couples can enter into legal union and! 
or the sacrament ofmarriage with the person they love 
and want to share life with. 

\Ve decided shortly after our engagement that we wouldn't 
obtain a marriage license or marry in the Catholic Church, While 
most heterosexual couples take these proceedings for granted, 
our relationships with deeply committed same-sex couples that 
cannot legally marry gave us pause to participate in such selec
tively available options. It was a quick, mutual decision to stand 
in solidarity. 

Our families did not see our decision in the same logical 
light, and it was a source ofconsiderable tension in the weeks 
and months leading to our wedding. Many made their best 
efforts (and some still do) to instill tbe importance of'the con
ventional Iegal and religious sanctions to marriage such as 
hea1thcare coverage, mutual custody ofchildren, tax benefits, 
etc. They begged us to be "practical" and "just go ahead and 
get a license." Some encouraged us to make a statement of 
supponifwe so wanted, but that surely our friends in same-sex 
unions would want us to take advantage ofwhat they are de
nied (We wondered iftbey'd really polled any same-sex couples 
before making such a bold assumption.) They questioned ifit 
was a "real wedding" without the legal and religious trappings. 
Were we shying away from commitment? What would we tell 
our children? WouId we really be married? 

We replied, as calmly as possible. thatjustas wecould not 
eat at a "whites only" diner, we could not marry in a "hetero
sexualsonly" systemWould ourAfrican-American friends have 
wanted us to enjoy the meal they couldn't? We would rather 
stand outside together, thank you. 

One ofmy Aunts and her wife (did you bat an eye?) helped 
us greatly before our wedding. They told us how heartened 
they and manyoftheirfriends were by our decision.They had 
exchanged rings without public ceremony.Their strength and 
support were the community we needed then. While many oth
ers in my family were praying forus to get over this "phase," 
theseAunts celebrated our values and our solidarity with them. 

We felt grnteful to experience even a shade of the struggles 
ofour homosexual friends and family members. In having to set 

up power of attorney and living wills to be allowed to make 
medical decisions and such , we nOW had to think as many other 
couples do -ofhow to publicly entwine our lives without the 
package deal oflegal marriage. Thehardest panfor me, though, 
was wondering ifmy larger family took OUT wedding "seriously," 
and my heart ached to imagine so many other-couples facing 
that doubt. 

Humility was on the heels ofthis gratitude as weknew that 
we were not being rejected for loving our partner. which is 
sadly what many othercouples face. Like many same-sex 
couples, we choose to claim the titles of"husband" and "wife" 
but we know that. in our case, no one bats an eye at these, as 
they didn'twhen we wereboyfriend, girlfriend,and then fiances . 
We know we hardly mow marital discrimination. 

What will we tell ourchildren? We hope to tell them about 
a time when people were told who they were allowed marry 
based on gender.just as we'll have to tell them about a time 
when people were told what they were worth based on skin 
color.We will ask them to look out for unequal privilege and 

I always stand as one human family amid creation . 

+ 

Christen Parker is currently teaching high school Spanish and Ecology. 
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Claiming OurProphetic Voices
 

by Kara Speltz
 

Over the years, as we have struggled with the Catholic 
Church hierarchy regarding the rightful place ofIesbian , gay, 
bisexual and transgender (LGB1) Catholics within the Church, 
wehave consistently been told that the teachings oftheChurch 
can't change. The suggestion seems to bethat once the Church 
has created a dogma, it is unchangeable. But fortunately, that's 
clearly not true. Someofthe areas wherethe Church has changed 
its teachings include usury, slavery, and of course, the infa
mous excommunication ofGalilee for contradicting Church be
lief that the sun revolved around the earth. 

One of the gifts, I believe, the Holy Spirit endows is a 
prophetic heart, but we all know what communities offaith do 
to their prophets. So it is always with a bit offear and trepida
tion that we undertake following that prophetic hean.. 

One ofmy favorite books is called Faithful Dlsseruers. It 
chronicles the many prophetic voices within the Church who 
have pushed the Church to new understandings. In this book 
is the story ofthePurcell Brothers who, in the 1850s and 186Os, 
pushed the Catholic Church to change its teachings on slavery. 
I was struck by the fact that I had never heard their names 
before reading this book, and yet they had a profound effect on 
the teachings of the Church. One ofthe Purcell's was a bishop 
in Cincinnati, and his brother was the editor of the diocesan 
paper. Together they took a very public stand against slavery. 
It was their vision ofjustice that led them to condemn slavery 
at a time when the Church had publicly declared that slavery 
was not "intrinsically evil." Do those words sound familiar? 
Samesex acts ofintimacy are, according to the 01urch ,"intrin
sically e vil," but in 1866, the Vatican was still declaring that 
"Slavery itself... is not at all contrary to natural and divine law..." 

So Jet's examine the basis ofthe Church's teachings against 
sexual intimacy between members ofthe same sex. As weun
derstand it, the hierarchy's teaching is based on what the Church 

calls "narural law.' The mainstay of this teaching on sexual 
ethics has been the insistence that the procreative capacity is 
essential to sex and may not be deliberately excluded. Underly
ing this, ofcourse, is Augustine's belief that sex is sinful, but if 
a new life results from it, that alone changes the sinfulness. 
Studies, however, indicate that this beliefis not supported by 
either Hebrew orChristian scriptures. Its origins are basedpri
marily on the stoic philosophers St.Augustine and St. Thomas 
Aquinas. 

Thanks to Pope John XXIII and the Vatican Council, these 
teachings have, over the last forty years, been expanded to 
recognize the interpersonal dimension of human sexuality. A 
clear indication ofthat change has been the Church's blessing 
ofnon-procrearive sex within the marriages of sterile and eld
erly couples. This change is also reflected in the number of 
priests who no longer consider the use ofbirth control by mar
ried couples to because to deny the sacraments to them..LGBT 
partnered Catholics are similar to heterosexual married couples 
who practice the use ofbirth control, guided by their own un
derstanding of personal conscience. LGBTs are also like di
vorced and remarried Catholics except that while their Church 
may deny divorced Catholics a sacramental marriage. it does 
not spend thousands and thousands ofdollars trying to deny 
them the civil right ofmarriage. The Church does not blame 
them for the destruction ofthe family, nor does it oppose their 
right to raise children. Many ask why LGBTs are fighting so 
hard forcivil marriage. What the vast majority ofheterosexuals 
do not understand is that in being granted the right to civil 
marriage they are granted over 1,400 legal rights currently de
nied to same gender couples. 

We live on a planet ofmorethan 6 billion people. We live in 
a time in which science has come to recognize the natural order 
ofhomosexuality, within both the human and animal kingdoms. 

KaraSpeltz worked with Soulforce for a number ofyears, an interfaith group that applies the nonviolence teachings ofGandhi 
and King towards equality for LGBTs. She is a 69 yearold grandmotherof two. 
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I'm not willing to
 
simply be tolerated.
 

That wounds my love
 
"of love and liberty.
 

-Jean Cocteau 

But the Church continues to react to this new scientific under
standing as it did to Galilee'5 recognition that the sun did not 
revolve around the earth. It took the Church some 400 years to 
apologizefor thatexcommunication. 

Cardinal Newman understood the role of the laity better 
than most He stated that the laity's view "may serveat times as 
a needed .witness to the truth' ofa revealed doctrine." Though 
ignored time and again by the Magisteriurn, the people ofGod 
continue to bear "witness to truth."According to the book 
Roman Catholicism in America by ChesterGillis, 88%ofCarho
lies in 1993 believed that contraception was a matter of per
sonal moral judgment, It would appearfrom these figures that 
the hierarchy's teachings on "natural law" are not a dogma 
acceptedby the laity. CardinalNewman referred to the laity as 
"the believing Church." "When tbe hierarchy refuses to listen 
to the "believingchurch," CardinalNewman went on to say, the 
Church loses its authority to teach. 

Certainly many bishops are aware of the role gay, lesbian, 
bisexual and transgender Catholics have played within our 
Church throughout its history. Such revered people as Henri 
Nouwen, Fr.Mychal Judge, Dr.Tom Dooley, andMary Moylan 
ofthe Catonsville 9 arejust a few ofthefaithfuI lesbian and gay 
Catholics who have served their God and their Church with 
profound faith, dignity andcommitment What then keeps those 
in charge from acting as the prophetic voice that is so needed at 
a time like this? Better yet, what keeps us from professing that 
prophetic voice? Deady it is fear. And while that fear is based 
on realities that have happened within the Church historically, 
we must always remember that fear and love cannot coincide. 

It is time now for the laity to claim its role of prophetic 

• 

• 

• 

• 

witness within the Church. Changes come when people have 
the courage to stand up against a teaching and say it must 
change.Consider, ifyou will, where the Churcbmightbe with
out the prophetic witness ofthe Purcell brothers. Church teach
ings on this subject have changed to reflect anew vision and 
understanding ofscripture and the inclusiveness ofGod's love. 
The Roman Catholic Church since that time has often been a 
leading voice against racism. It is longpast time for the Church 
to recognize that sexual intimacy based on love binds peoplein 
a loving and loyal union that contributes to the wholesome 
functioning of society. It is long past time for the Church to 
recognizethat it is clinging to a superstitiousbeliefsystem. We 
as the Church, as the People ofGod. can help the Church re
claim it' 5 authority to reach. This will happen when the hierar
chy listens to the people ofGod! However, thiscan notbe done 
by remaining silent; thiscan only happen when we, as a people, 
take a public stand just as the Purcell brothers did. 

+ 
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From "Abroad"
 

by Jenny Truax 

From a small Iowa[own, filled for a weekend with 300 Catholic 
Workers: The 2006 National Catholic Worker Gathering 

Gazing around the large cafeteria-style roorn, I noticed a 
common element in the 300+ people assembled. A few piercings 
here and there, your typical smanering of indigenous clothing 
from Latin America, but on the whole, I was looking at a bunch 
of simple-looking folks. The only words or logos to be seen 
were of the socialjusticebent - "Close the SOA," ''Peace is the 
Way," andmy favorite, an excerptfrom thefamous Dostoyevsky 
quote on love, a green sweatshirt reading "Harsh and Dread
ful". 

TheNational Catholic Worker Gathering in Iowa this fall, 
was the first to happen in-nine years. They seem to come about 
every five to ten years or so. This was my first, It was in the 
style ofthe yearly Midwest Catholic Worker gatherings -Iots 
ofdown time for chatting, with concurrentRound Table discus
sions on a variety oftopics. Highlights included a concert with 
Utah Phillips, the famous folk singer who ran the JoeHillHouse 
ofHospitality with Ammon Hennacy for seven years, a lecture 
with Kathy Kelly, a Catholic Worker talent show, and a perfor
mance ofthe play "Fool for Christ." Overthe long weekend, the 
discussion topics included Urban Farming, Aging in the CW, 
Spiritual Diversity within Community, Family Issues in the 
C1V, Anarchism, Economics, a Plowshares panel, living Scrip
ture, Class andAbility issues, and Rural life. 

Simply being in the presence of this many Catholic Work
ers really struck me. I often feel stuck in the middle ofthings. 
Because ofthe CW values Thold, I'm often uncomfortable in 
the whitemiddle..class setting (even when folks are "progres
sive"), and because ofthe privilege ofmy upbringing (ill terms 
ofeducation. race, and class), I'm also not quite at home in the 
surroundings of'the poor. It was great to have a certain feeling 
ofhome in a room full ofCatholic Workers, 

The di versity ofministries also struck me. From a sheep 
farm to a house ofhospi tality for the families ofincarcerated 
folks to free clinics, the works ofmercy were out in full force. 
On the other hand, the dual works ofoffering shelter and pro
viding food, seem to be the mainstay ofthe Catholic Worker. 

Although I would have liked some, I dido' t get a lot of 
definitive answers to my questions at this gathering. It was 
more like solace in the struggle. How can we avoid seeking 
power over our guests and each other in community, as the CW 
tenet ofAnarchism calls us to do? How do we find a common 
spiritual practice in a community ofspiritual di versity?As we 
get older in this Catholic Worker lifestyle, how can we continue 
to choose a life with the poor, a life ofprecarity? 

Certainly one ofthe liveliest discussions I attended was 
"Heterosexual Privilege in the CatholicWorker."At least halfof 
the folks were straight and seeking ways for theircommunity to 
be more welcoming to non-straightfolks.While somevery pain
ful stories were shared, the conversation was generally very 
positive - a lesbian CWdescribed her process ofcoming out to 
the guests. The motherofa gay man talked about celebrating 
and affirming gestures of affection between her son and his 
partner. We talked about inclusive language. about Personal
ism. about being out to guests and volunteers. Overall. it felt 
like an edgy issue. It seems that Dorothy Day's spirit ofinclu
sian and celebration ofevery human, especially minorities, has 
not been extended to the LGBT population by the Catholic 
Worker movement as a whole. TIUs was illustrated by the pres
ence ofone dissenter, who, towards the end ofthe time, said 
(yelled) that homosexuality wasincompatible with Christianity, 
We have in the Catholic Worker queer and straight people, 
Jews, Buddhists, atheists and Catholics. We have those who 
farm, those who resist, and those who focus on the works of 
mercy. Learning to live together and love each other across 
these boundaries, might be one of the more difficultjourneys 
we face as individuals and as arnovernent, But it's a testament 
to the continuing relevance and authenticity of the Catholic 
Worker movement that it continues to grow and attract thi s 
diversity ofpeople after 70+ years. Here's to 70 more! 

+ 

Jenny Tr'uax is thriJJed to have downwardly mobilized into working full time around the Catholic Worker, and looks forward 
to planning RoundTable Discussions and learning how to garden.. 
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From Kabat House
 

by Carolyn Griffeth
 

Fiveyears ago, my husband, TeI)', son, Ghana, and I moved 
from the Catholic Worker in Chicago to St, Louis to participate 
in the work ofKaren House and the Dorothy Day Co-housing 
community. With the help of the community we rehabbed a 
house in the neighborhood. which we lived in and shared with 
many others over the last five years. Our guests included a man 
from Mongolia and two Latino women with newborn babies. 
After adopting our second child, we were ready, for the first 
time in our married lives, to try living alone as a family. We thus 
decided to move across the street to a smaller home which we 
bad also bought and rehabbed. 

From ourown experience and through talking with service 
providers to the immigrant and Spanish speaking community, 
we recognized the need for a place of refuge and support for 
immigrants and Spanish speaking individuals who are tempo
rarily homeless. Therefore, we decided to use our former home 
to create a Catholic Worker community with this focus. We 
affectionately call ourcomrnunity Carl Kabat Catholic Worker 
house after ourdearfriend and former live-in at Karen House, 
who is now in prison for his witness against nuclear weapons. 
Having both been part of the Catholic Worker movement for 
overeight yean;, my husband and I very much believe in the 
Catholic Workermodel ofhospitality andcommunity. TheCatho
lie Worker is an anarchistic network ofcommunities which live 
simply with the poor, sharing what we have, and spending our 
time building relationships and a better world, orjustplain en
joying life-andnot filling out paperwork For this reason, we 
are not a non-profit organization-a decision which cost us a 
grunt that would have been our primary source offunding. But 
why would we fill out a bunch oflega! papers simply to live well 
and love well? As radical as it may be in this day, this is essen
tiallyall we are attempting.•Asa community we strive to nurture 
one another and create a shared life that is truly life-giving

that empowers us to do the good we long to do or, as Peter 
Maurin is often quoted, "A society where it is easier to be 
good." What sets the Catholic Worker apart from most other 
experiments in community, even religious, is that we don' t leave 
the poor behind in our search for "the good life." Rather, we 
believe the good life is struggling with the poor, for the good of 
all. 

Kabat House has grown to include six community mem
bers and several supportive "extended community" members. 
Our li ve-in community members include Sarah Sunserri, who is 
teaching at Vincent Gray alternative school in East St.. Louis, 
Mary Hargadon, a member ofNew Roots Urban Farm, Leilani 
Castleman, who is working nights as a medical technician but 
really should be a dance instructor, and JOIj Arteaga, who is an 
electrician byday and revolutionary by night. Since beginning 
hospitality in July we have had about 16 guests. Ourguests 
have included women from Finland,Mongolia, and Guatemala, 
a Mexican family, a Cuban man, and several St Louisans. \Ve 
currently have two babies on the way: a boy due in December 
and girl due in February. Many who bave come our way have 
been mentally ill. One schizophrenic man I suspect will be with 
us long term, 
. So far, I believe ourexperiment in community is going well. 

When I asked the KabatHouse community what it is like to live 
there, Jorj replied, "It's all sunshine and rainbows and shit," 
and he was serious. What more could I ask? Aren't sunshine, 
min, and shit the primary things that nurture life andgrowth? I 
believe I am growing, both in my capacity to love and in a 
hopeful vision for the world I also believe that by surrounding 
my children with community, I am fostering their growth and 
investing in their future. It is counter-intuitive really; many 
would argue that my children would be betteroff with more 
pri vilege and more financial security. To this I can only attest 

Carolyn Griffeth has been busy homeschooling Ghana and chasing toddler Finn around. 
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that loving, authentic relationships (i.e. community) are the 
greatest pri vilege ofall, the onIy true security, and the thing, 
that perhaps more than any other, empowers anyone to do 
good. This, it seemsto rne.is what we all wantfor ourchildren. 
that they know love, and seek to do good. 

Ifyou are interested in visiting Kabat house or becoming 
involved, drop by, call. oremail us. We'd love to share our 
lives w:ith you. 

Also, JOIj is looking for oddelectricaljobs ifyou are inter
ested in such help. 

We are dreaming ofexperimenting with biodiesel and are 
thus seeking a donated diesel van or truck. 

+
KabatHouse Catholic Worker 
1450 Monroe Street 
St.Louis, MO 631OS 
314-(j21-7W 
314-588-8351 
cdgriffeth@yahoo.com 
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From Karen House
 

by Teka Childress
 

Some ofthe best times I've had over the 
years at KarenHouse have come when shar
ing simple things with the women attbehouse . 
Quite often our life is about taking care ofthe 
businessoflife. doing chores, or solving prob
lems. But recently we all had the opportunity 
to share a differentkind of experience. Sev
eral ofus, community and guests, went outto 
a retreat center at Rockhaven , 

No one was in charge. We had gotten 
together a few weeks previous and together 
bad planned our day away, including the 
preparation ofa big meal. The weather was 
beautiful, the spot idyllic and the company as 
good as could be had.. 

I washumbled when the mothers (quite 
excited by a day away from theirkids) began 
to make crafts for their children. It was the 
first thing they did as soon as they arrived. 
They didn't go for a walk or find something tasty to ear or even 
sit and stare out the ....-indow, They sat down and inunediately 
made gifts for theirchildren.That night we sat around a camp

fire and shared stories. The next 
morning we prayed a morning 
prayer together, took several 
hours ofquieter time to go for 
walks, to relax and to think or 
pray about our lives. At the end 
ofour day we blessed each other 
after hearing areadingfrom Henri 
Nouwen about a blessing cer
emony used in a L' Arche com
munity. 

It was lovely to spend time 
together with no oilier purpose 
than to be ourselves and to en
joy the gifts of the day. I hope 
we can do this again. And we may. due to the kindness of the 
women at Rockhaven, 

+ 

Teka Childress is giving away blankets and coats at a record-breaking pace through the Winter Outreach program she 
helped start last year. (See K.arenHouseCWorg for more info). 
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by Tony Hilkin 

Personalism is per
haps my favorite and most 
challenging tenet of the 
Catholic Workerphiloso
phy. It's my favorite be
cause I have become a 
product. ofmy relationships 
at KarenHouse. Julie, com
munity, guests, fanner 
guests, and sandwich men 
all have molded me into a 
person I am proud of. It's 
my most challenging because I have realized my brokenness 
among these amazing people and havebeen forever challenged 
by their love, compassion, commitment, and forgiveness. 

Personalism is difficuJt to put into action and takes a lot of . 
time to manifest My strongest relationships are-definitely my 
oldest, and my oldest are by far my most important. Fortu
nately, I have been here for the past seven years, because only 
in the past twoyears has personalism. truly becomeclearer to 
rre, 

As I think of personalism Cocoa certainly stands out to 
me. Ifyou do not know Cocoa, you can often hearhim singing 
in the hallways ofKaren House. He has an outward personality, 
one that consists of much humor and heavy banter. He brings 
this house plenty ofjoy and excitemen t, something we al ways 
need. Cocoa has been coming around Karen House for years 
eitherfor sandwiches, sweets, or money. During much of this 
rime he was using crack cocaine and things were usually pre
carious and often difficult with him We loved him very much 
and he, the same with us,but we seldom had the opportunity to 

know the real Cocoa because of his addiction. Just over one 
year ago Cocoa becameclean. Simultaneously, he began vol
unteering at Karen House.At first he was around only one day 
a week clean ing and taking out our trash. BIlt within about a 
month, he began cooking and serving lunch for us four days a 
week. The same food line Cocoa received hot meals from for 
years, he is now facilitating four days a week. Cocoa, for us, 
has been a quintessential example ofpersonalism. He is the 
person I look to on difficult days in search ofhope. 

I asked Cocoa (identified by his initials here, 11:0 :) ifhe 

wanted to share a few of'his thoughts on Karen House and this 
community. 

TH: How long have you been coming around Karen House? 
MD: Eversince 1985. 
TH: What first brought you to Karen House? 
MD: Sandwiches. 
1H:Whatmade you keep coming back? 
MD: Kinda homeless at the time. 
TH: How long were you using crack cocaine? 
MD: From 1988 to 2005. In 2003 I was dean for 18 months. I 
started back in 2005. I got backclean in Ocrober of'ZiXlfi. Clean 
since then. 
Tl-l: What was your reason for getting clean? 
MD: Tried ofbeing sick and tired. I wan led my life back.. 
1H: Is it foolish to think that we helped in yourrecovery ? 
MD: No its not l Because if it weren't for you all being con
cerned about me I would have never gotten my life back to
gether. 
1H:Do you enjoy the responsibilities you have at Karen House? 
MD: Llove it! I enjoy coming down here doing the right thing 
for the right reason. Instead ofbeing out there (on the streets) 
doing the wrong thing for the wrong reasons. 
TIl: Given thatKaren House is volun teeronly, what do you get 
out ofhe Iping here? 
MD: Coming down to have fun and being around good people. 
1H: Given our different backgrounds, do you feel it hard for 
you and I to be friends . 
MD: No, I do not I am not prej udice and have nothing against 
you. You are a very good friend ofmine. 
ill: Do you feel a sense of inequality between us? 
MD: No. Becauseyou are no better than me and I am no better 
than you. 
1H: Would you consider the Karen House community friends 
or family? 
MD:Family! You are all like my family, brotheryou know that 
1H: In the past year you have been one ofour most consistent 
volunteers. Have you ever thought aboutjoining ourcommu
nity? 
MD: Yes, I thought aboutjoining community because this is 
the place that will keep me from going back on the streets. 

I truly respect Cocoa and the courageous choices he has 
made in the past year. He has been inspiring to us all. Thank 
you so much Cocoa! + 

Tony Hilken and Cocoa are a dynamic duo at Karen House, serving wonderful hot meals to our neighbors seveal days a 
week. 
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Roundtable Discussions 
Please join us every second Friday of the month 
7:00 (sharp)-8:3Opm for a new series ofRT Discus
sions.The format will include a presentation, large and 
small group discussion. 

Friday, Jan. 12: ''Dorothy Day: Don't Call MeA 
Saint" Phenomenal60-minute film on her life, includ
inginteviewsand personalwritings 

Friday, Feb. 9: Community Life and Karen 
House Ever wondered what community life is like at 
KH, and how it differs from othercommunities? 
Storiesandinsightson livingin a CW community 

Friday, March 9: Music in the CW 
What role does music play in the Catholic Worker 
movement?Sing-along,originalsongs and storytelling. 

Frida)',April 13: The Catholic WorkerVISion of 
Anarchism What does anarchism mean in the Catholic
 
Worker? What tools and ideas does this philosophy
 
offer those concerned with socialjustice?
 

Friday, May 11:Voluntary Poverty
 
What does a life of voluntary poverty look like in
 
today's materialisticculture?What stepscan families,
 
individualsand organizationstake to model this value?
 

Got Skills? 
We are planning to close Karen House for the month 

of June in order to do major repairs. It's been over 10 
years since our last big renovation, and our guest's 

rooms need serious attention. 

Do you haveplumbing skills?Canyou installceiling 
fans? Do you know anyone who has carpentry skills 

that wouldbe willingto help? 

We hope to get some work done before June (espe
cially plumbing.) and a LOT of work done in June.M 

always, we're so grateful for your help in providing 
dignified, lovinghospitality toour guests. 

Call us (621-4052) ifyou or someone you know might 
be able to help. 

Current Karen House Needs 
Someone with plumbing skills to address some 

immediate problems, Coffee,Blankets,Housetakers 

Winter Outreach 
When it is below 20 degrees, a group of St, Louisans 
organize to offer blankets, rides to shelters, and other 
necessities for folks sleeping in the cold.Youcanjoin 

. the team, or help with donations! 
Call Teka (621-4052) for more info! 
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