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WHY TH,IS ISSUE ? by Dorothy Armbruster 

We asked Dorothy--wife, mother and recipient of last year's lsgr. Shock]ep. AI-lard 
for human ri ghts work --to write her refl ecti ons about women and the Church. \4hen they 
arrived, we decided they '''ould serve well as an introduction to the theme of this issue. 

In one sense r'm proud to be a Noma.n in 
the Church...as I look around me at the 
women who have in the past, and who con
tinue to inspire and encourage me in the 
understanding and living out of the ~es
sage of Jesus. For example, there are the 
women in rel igi ous orders who "Iere in the 
forefront of implementation of Vatican II 
statemen ts. 

I don't normally like comparisons to the 
past. We usually see things with some 
distortion. Nevertheless, I think it's 
accurate to say that prior to the Vatican 
Counci 1, there l'las a tensi on, a competi
tion, between the various religious or
ders. It's been beautiful to see that 
attitude disappear, and to see the mutu
ality that has developed bet\'ieen the wo
men re 1igi ous I and then be t\'leen them and 
those of us who fall under the heading of 
1a)'\~omen . We ha ve all bene fitted from 
these altered relationships ... and have 
become more accurately "followers of and 
in Christ." 

For many years now the people most re
sponsible for my spiritual direction and 
enrichment have been 'o'/omen ... through 
their perceptions and sense of values. 
.. and their lived-out examples. This 
does not negate the male nnfluence, be
cause indeed there have been some woo

derful men who have rcs~or.ded to the 
Spirit in their lives and have passed 
along ina give -an d-take fashi on thei r 
insights and struggles, as we continue 
on our spiritual journeys. And then, 
beyond a personal level, has been the 
cou rage an d humi 1i ty "Ii t h I~h i ch some of 
the Bi shops have acted and spoken. . . 
if only this could sift down to our ev~ 
erydayexperience. 

The consistent male image in the liturgy 
is alienating to me, and I'm very dis
couraged that there seems to be such a 
hard line drawn against the possibility-of 
women's ordination, particularly when the 
strongest reasons against it seem to be 
"tradition" (as was slavery) and because 
Jesus was a "man." It seems to me that 
the outstanding attri butes of Jesus were 
precisely those that are characteristically 
labelled "femnnine": compassion, gentle 
strehgth, patience, humility. Ironic that 
we should try to mirror his physical image 
rather than his spiritual one. At any rate, 
I find the pe\~ uncomfortable as a I~oman in 
today's Church. And I think I hear Nary 
saying quietly, as she gives birth, "This is 
my body, thi sis my blood. oj Ho'~ can ehri st 
be wholly male, when he was born of woman? 

And this a11 ties in, I think, ~/ith the lack 
of support of ERA that predominates in the 
official male Church (again, except for some 
courageous priests and bishops ...hooray 
for them and God bless). It's a real para
dox that at the sa~e time we're insisting 
that women not opt for abortion (and, inci
dentally, I consider abortion a tragedy in 
which we all share responsibility), we're 
a] 1ow1.g g 1'lOmen to be den i ed the economi c and 
psychological strength they could have with 
an Equal Rights Amendment. We're not creat
ing an environoment that is supportive for 
women with children. And yet we hear, par
ti cul arly around ('lother's Day 1 those pap ser
rrons that make Ire, a mother, squinn in my 
seat. Ho,,", can men. or hOH can anyone I'/i th 
the stratified mindset v~'ve lived with, talk 
to us about motherhood in traditional 'l:erl1ls? 
The possibilities of mothering have barely 
been tapped. 

So. as a wo~an in the Church, I struggle ... 
and yet, through the eyes, the hands and the 
voices of others who struggle, I feel it's 
worth it. T 
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TO OUR READERS
 
\ole are aware that the topic of this issue is sensitive and controversial. The 
articles reflect the deep pain, even anguish, felt by many people in the Church-
let us emphasize in the Church. Our hope is that by listening and attending to 
t hi spa in, a11 of us people of God can gro\'/ in understandi o,g, compas sian and love. 
"Behold, how they love one another." 

THE ROUND TABLE is the quarterly journal of Catholic \~orker life and thought in 
St. Louis. He welcome responses from our readers and will gladly accept contri
butions to help cover the costs of this pUblication. The people working on this 
issue are: Joe Angert, Harriette Baggett, Rosemary Dee, Virginia Druhe, Ann 
Manganaro, S.L., Mary McClellan and Bill Ramsey. 

WOMEN RELIGIOUS: 

I am trying to write something about what 
it means to be a woman in an official, ec
clesial religious_ community, (a "nun" as 
most folks say), in this particular time 
and space \'/hi ch \'le know as twentieth cen
tury North America. I've made many false 
starts in the last few hours. And even 
though I know (in general) what I want to 
say I can't seem to get started, to set 
the stage, to make a proper introduction. 
(My dear friend and very finest of English 
teachers, Sister Errmanuel, \'/ould be sad
dened at how my ski 11s have deteriorated.) 
But since I can't find the appropriate be
ginning to begin with, please allow me to 
plunge in in medias res. 

I am passing over all the sorrO\'/s and 
struggles and graces and glories of our 
past, both remote and recent. Some fears 
I have, and some hopes, \'/hi ch I waul d 
share with you. 

There are three tendencies in North Ameri
can religious life currently, as I exper
ience it, (me, us), which I fear. My 
first and perhaps greatest fear is accult
uration. By acculturation I mean the ten
dency to take on (and to be taken in by) 
the mainstream culture; affluence, self
indugence, apathy, individualism. Once 
the artificial props of cloister and habit 
and custom and horarium are gone, if \'1hat 
is left is not a mighty faith, hope and 
love welling up within us, then the cul
ture all too easily rushes in to fill the 

fears and hopes 
by Ann Manganaro SL 

The colonel of the local regiment 
said to me the other day that 
the Church is indirectly 
subversive because it is on the 
side of the weak, 

lla Ford, Maryknoll Sister, Shortly 
before she was murdered in EJ Salvador 

void. Or oozes in insidiously. We can 
so easily let our lives be filled with 
trivia, our minds and conversation and 
time and desires, as well as our mouths, 
be fi 11 ed with "junk food. II I fear that 
such acculturation will cause us to for
get the hi gh hopes ~... i th whi ch we made all 
those painful wonderful changes in our 
lives over the last 15 years. I fear we 
\'/111 fail to us e t he freedom thos e chan ges 
brought for the sake of the reign of God. 

My second fear is alienation from the 
larger Church. I fear alienation espec
ially for those of us whose minds and 

Ann rlanganaro, SL, has been 1i vi ng at Karen House s i nee it opened in 1977. She 
is in her third year of medical school at St. lpuis University. 



hearts have been deeply touched and 
transformed by the women's movement. Our 

. Church has been plagued with many kinds 
of sinfulness in its long history, and 
sexism is certainly one of the oldest and 
most abidi n9. Sorrow and anger are cer
tainly both approprnate responses. There 
is no eas~ peace to be made with th~ p~r
verse, persistent refusal of many wlthln 
the Church (as many without) to accept 
women as fully human. What I fear is a 
hard bi tter, man-ha ti n9 wi thdrawa l' from 
the Church, not only from its male hier
archical clergy but from the larger body 
of women and men who struggle to keep
faith with the saving power of God acting 
in Jesus. I fear that we will abandon 
the Church to its sins. I fear that we 
will be so preoccupied with those sins 
that we will be blind to the real good
ness and faithfulness of many who fail 
to watch their (sexist) language, and 
equally blind to the destructiveness and 
distortions of a doctinaire women IS con
sciousness that abandons countless women 
as well as men to the realm of "hopeless 
cases. II 

My third fear is retreat, the tendency of 
many of us to protect ourselves from the 
ambiguities and anxieties of twentieth 
century life. Ret~eat can take the form 
of excessive inward preoccupations, wheth
er with pr~er or spiritual life or pro
fessional excellence or intra-community 
relationships. Retreat can take the form 
of rigidly clinging to past achievements 

.or to present schedules~ forms, customs 

. that become substitutes for the freely 
gi yen commi tment of mi nd, heart, sou1 and . 
stren~th in love. Or we can retreat by
insisting on our_own security first, on 
storing up for the future~ on living safe 
lives, in safe places. Any form of r~
treat that leaves us safe and secure lS 
also sure to leave us far from the living 
God. 

So much for fears. And what of hopes? I ( 
hope for resistance, in myself and my 
si sters: resistance to the culture, re
sistance to all its forms of violence and 
oppression. I hope we can fashion our 
lives, individually and communally, as a 
clear alternative to the culture: in our 

ways of work and play and prayer, in our 
d~altngs with one.antoher, in a clear 
identification with and presence to the 
poor and powerless. 

And I hope fo r fi de1ity-: I nope ~Je I'Ji 11 
stay alive to the riches of our faith 
traditi on. I hope we wi 11 be faithful to 
the full power and responsibility of our 
vows. I hope we will struggle against 
the oppression and sinfulness of the 
Church from within its body, with all 
the sufferi ng such faithfullness l'li 11 sure~ 

1y necessitate. I hope we will support 
each other by prayer and good counsel and 
sisterly good humor to abide in love, to 
give and forgive generously in our re
lationship to the larger Church. 

And I hope for courage: to cast off the 
chains of security and nets of tim~dity 

that sti 11 bi nd us. I hope that we will 
find our strength and our courage not in 
1aws or customs, stocks or bonds; property 
or possessions, education or institutions, 
but in au r God and in each other. I hOPcf 
we will have the courage to risk our fu
tures for the sake of those who are aban
doned. I hope we will have the ~ourage to 
ri sk pers ecuti on fa r ri 9hteou sness I sake. 
Then surely we 1'/1 11 share in the rei gn of 
God. 

I think the changes we have faced in the 
"renewal" of the last fifteen years have 
been merely preparatory to a much more 
profound reformation which we need and 
...,hi ch the Church and \'lorl d need from Us. 
'Our lives as "official ll women of the 
Church must be patterned far more clear
ly.and boldly according to the Gospel of 
Jesus Christ. I hope, ~ost deeply and 
Wholeheartedly, that by God's grace we 
can and will continue to struggle toward 
that goal. 
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Immers~d ..in· Her Time for Eternity 
by Harry Cargas 

" 
(for Siena Catherine Cargas) 

"Do not be satisfjed 
With little things
For God expects bi ganes. II 

So I'lrote St. Catheri ne of 5i ena, 
Who lived her life 
According to that insight. 

Born into a poor fami ly ~
 
The (~5th child,
 
Untauijht to read or write
 
She c0unseled popes and princes,
 
She comforted sinners and the sick.
 

In 1970 she was declared What keeps us from loving?
by Pope Paul VI Unnoticed sin. 
One of the 31 Doctors "A secret sin 
Of the Catholic Church. Is when you deprive your neighbor 

of that I.... hi ch 
A I'loman ; mmersed in her time, You ought to share." 
She has become a person And we read Christ 
For all times. Further in the Dialogue: 
Her Dialogue. a dictated volume "Self-love, 
Proves this. \~hi ch destroys charity and affect; on 
While she worked to heal Towards the neighbor, 
Secular and spiritual schisms Is the principle and foundation 
Of her day, Of ev~ry evil. II 
She \'Irote for eterni ty. 
Love is measured Catherine convinced a pope 
Not by duration, To return the Papacy 
But by intensity To Rome from exile. 
She would have us understand. She sued for peace 
Every drop of love Between Florence and the Pope, 
Is an eternal moment. l'/as a d; p1omat 

Amid warring states. 
Here is what Christ The rulers of Siena,
 
Said to Catherine: ~lilan and Pisa,
 
"You cannot repay the love I·Jere eager for her diplomacy.
 
I~hi ch I requi re of you,
 
And I have placed you She was undaunted 
In the midst of people, By her poverty, 
That you may do to them A male dominated world, 
That "'hi ch you Her lack of 2ducation 
Cannot do to me: And unsophisticated mannerisms.
Love your neighbor Catherine achieved much 
Of free grace." Because she loved much. 

~arry James Cargas, besides being a superb parent and Chairperson of the English Depart
rrent at ~'iebster College, writes books. They include Harry James Cargas .:!..Q. Conversation 
\,lith Elie \·Jiesel and Encountering ~lyself. His forthcomi.!1g book will be called A Christ 
ian Response to the Holocaust. ..
 



FEMINISM, PEACE ANID · INCIDENTALLY ·
 

Two things struck me most vividly about 
the General Dynamics r annual shareholders 
meeting (May 7. Clayton, MO). as a small 
group of us knelt throughout it. We were 
there to raise our resolution that General 
Dynami cs II Repen t the Tri den t--feed the hun

Ugry instead and to once agai n ask the cor
porate management folks to meet with us. 
Since we were the last item on the agenda-
under nother business"--I had plenty of 
ti~ to collect impressions as I knel t and 
fingered my rosary. 

The first thing that struck ITE \'/ere all 
the \'/hite. male faces of the members of 
the board of directors. as well as all the 
male voices expressing approval' of General 
Dynamics' various weapons during the mo
vie. (ShowinQ a short film about the com
panyrs products seems to be a ritual at 
corporate annual meetings, analoqous per
haps to the way I'l'e Catho 1i cs read from 
the Gospel in our liturgies.) All of the 
male/militariness of the situation re
minded me of some lines from Lysistrata, 
a Greek play written by Aristophanes in 
413 B.C. 

It should not prejudice my voice
 
that I rm not born a man
 

If I say something advantageous
 
to the present situation.
 

For I'm taxed too, and as a toll
 
provide men for the nation
 

While, miserable graybeards, yo~,
 

It is true
 
Contribute nothing of any impor


tance whatever to our needs;
 
But the treasure raised against
 

the r·~des,
 

THE CflURC~
 

by Mary McClellan 

\\ squandered, and do nothing 
:!turn 
hat you make 
ves and persons hazardous by 
imbecile mistake. 

an you ans\:Jer? 

.0 thing that struck me also con. 
cerned the movi e. I had shut my eyes and 
was trying to center myself and pray when 
an amplified voice suddenly boomed forth, 
"G. D. 's world u 

~ My eyes flew open and I 
saw a picture of the world taken from 
outer space. It was a moment of acute 
cognitive dissonance for me because one 
of our group of Trident repenters was a 
rabbi. and he had reminded me that some 
people in the Old Testament tradition, out 
of reverence, do not pronounce the word 
rlGdd. II Rather, the vO\'lel is dropped, and 
the resulti ng word is IIG. D. II So I experi
enced sharp mental confusion as I heard 
the words IIG. D. IS worl d" and understood 
them to refer to the world1s largest wea
pons producer. A crazy kind of sanity 
soon returned to my mi nd, hm·/ever, as I 
remembered th at the Navy had II ch ri 5tenedH 

(oops--there it goes again~) its newest 
~eneral bynamics nuclear submarine the 
IICorpus Chri sti . 'II (Named after the city 
in Texas, you understand, no connection 
l'iith the historical character.) \'Jell , 
at least consistency if not sanity. 

I thought to myself, lI~laybe there are, 
in fact, two separate 'G.D.'s \oJorlds.'rJ 
I remembered my friend Bernard Lee 
(who had heard it from his friend 
Bernard Loomer) talking about hO\'1 there 
are two ki nds of pol'ier: 1 i nea r pOl'ler 
and relational power. Linear pm'ler
is hierarchical and coercive: you 
do what I tell you because I have the 
power to ferce you. Linear power is
 
probably best typified in military
 

Mary McClellan is an attorney who lives at Karen House and serves as a member of the 
Archdiocesan Human Rights Commissio~. 6 



organizati on and reflects \'Ihat has 
traditionally been considered a 
mascu11ne type of pO\~er. Relational 
power, on the other hand, is de
centralized and consensual: you choose 
to do \'Ihat I ask you or we tal k about 
it because we are related. Mutua1 
submiss ion, it is call ed in the New 
Testament. Women seem to have more 
expertise at relational power--or at 
least it is denigrated often enough 
as being llsissy" or 'I'feminine." But 
I think women do in fact have more 
experience using relational power, if 
only because we've effectively been 
denied access to much exercise of linear 
po\:ler. 

But then the realization struck me with 
si'ckening force that there are not two 
separate worlds. We are all one inter
dependent whole. If those folks who rely 
on 1i nea r pOI'/er fo r thei r 'se curi ty end up 
pushing the nuclear button ( and that is 
the logical last step in the linear power
process,). there \./1 11 be no immunity (at 
least physical) for women. babies or 
other believers in relational power. We 
will go to destruction together, believers 
non-believers alike. This means to me that 
an especially intense invitation is issued 
to those practitioners of relational power 
to give witness for the faith that is in 
them, i'l es t those \'/ho are our executioners 
today may at some futur'e time be our ac
cusers for the suppress i on of truth. II (The 
Prison Meditations of Fr. Alfred ~~ who 
was executed by the Nazis in 1945.) 

I think feminism is of critical- import 
today, then, because it strikes me as a 
race between learning to value things 
traditionally considered feminine (and 
therefore devalued, e. g. nurturance, 
gentleness) and a nuclear holocaust. As 
~~artin Luther King put it, "The choice 
today is not between violence and non
violence. It i s bet\~een non-violence and 
non-existence. II I, along with Jim 
Douglass, consider Ghandi and King (arid 
presently, the feminist movement)' special 
gifts from God for this century, graces 
to help us nurture and care for Go·d'~ 
beautiful creati on . . . to choose 11 fe. 

Then I realized it was time to pay at
tention. I heard Tom Kegelman of our group 
being called "naive" (another word associated 
with women) for suggesting that we stop 
making the Triqent. I heard Rabbi Bruce 
Diamond introduce our resolution to repent 
the Trident. I heard Al Sprehe refute 
management's allegation that it had met with 
us. I~ore painfully, ] heard him mocked for 
us i ng the \10 rd, "chairperson." And I ,heard 
Bill Ramsey of our group begin to list the 
tlmes the company had refused to meet. I 
thanked God for these gentle men. Emma and 
I agreed with our eyes that the moment had 
come to di splay our banner, "Repent the 
Tr; dent -- feed the hungry instead. II I 
heard Emma reply to David lewis' assertion 
that the company bore no responsibility for 
making the Trident because it was the 
governmentis decision. She said, liThe blood 
is on your hands," and we poured blood on 
each other. Bill Ramsey suggested that we 
pray in order to give management an oppor
tun i ty to cons i der \'Ihether to meet wi th us. 
But he was immediately dragged out and 
arrested,while David Lewis qUickly adjourned 
the Jreeting. 

1
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Weapons do not mue us llaCure.. 
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I think it was the blood. II Pardon us, fri ends, 
our breech of good order, but so help us, we 
caul d not do otherui se. . ." Maybe. just
maybe, it was the sight of two women acting 
strongly, that threw the place into 
such disarray. But I doubt it. 

Persistence...our by now somewhat
 
exhausted group seized on a .statement
 
by David Lewis that management might
 
meet with us. Mi nus Bill , we procee ded
 
to the· corporate headquarters of General
 
Dynamics with biD fil~ in hanQ, one a

bout the Jewish holocaust and one about
 
the nuclear holocaust (War Without Winners).
 
Persistence...we said we would stay as
 
long as necessary to show the films. We
 
were arrested.
 

Perhaps persistence is for relational power
 
what brute force is for 1i near power. I'm
 
not sure. An appreciation for beauty and
 
a strong sense--an unquenchable sense--of
 
hope seem equally important (so that we do
 
not fall asleep or let our lives dribble
 
away). So that we stay alive and pert and
 
perky. And able to appreciate such mo

ments as when the singing of the group out

side the meeting("And into plowshares turn
 
their' swords") became so clearly audible
 
in~'ide ·the meeting in alrrost perfect syn

cnopation with the reading of the profit
 

,·statement. Or the remark of the police 
officer as we collected our belongings and 
left the county jail the next morning, 111..=t 
me ~n~/ when your next demonstration is. 
I want to be there." 

I had finished all fifteen decades of the
 
rosary by this time ... they were good
 
enough to let me keep it in Jail. It is a
 

prayer given to us by a \'loman and recommended 
to be prayed for peace. -. . th is woman said, 
"God fill s the hung ry \'Ii th good th i ngs afild 
send s the ri ch emp ty away." I lIT] pretty su'I"e 
she i'las a feminist:, "God brings down the 
mighty from thei r thrones and raisec:: !lO the 
lowly." It \,.. as her 1abor that c'rought'the 
"corpus Christi" into "G.D.'s" world.+ 

excerpt from Woman Survivor in the Chuliclf1
 
by Joan Ohanneson 

We may control our money, our bodies, our'behavior, and our labor, but 
if we go thirsty at the wellspring of the spirit, then all of us, men and 
women alike, will pass into that final grayness which is a life without Goct. 

We have come to a time of trembl ing, of holy questioning about who .....e are 
and who we should become, for ourselves as well as for others. This is not a 
question simply of women's rights but of the future of humankind: the future 
of person, of marriage, of family, of community. But it is important to remem
ber that all honest questioning should be without terror, for though questions 
imply risk, risk leads to growth, and gro\'1th is the promise of new life. 

(Minneapolis: Winston Press, 1980) --Page 18 
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A Letter 

To Her Priest 

Dear Priest: 

I write this letter with some caution. 
Perhaps a conversation would be more 
appropri ate. It is di ffi cu It for me 
to be sure I can establish the context 
of my remarks in a letter. The con
text is deep love for the Church, 
deep appreciation of the way our parish 
community has nourished me these past 
three years, and deep appreciation 
for the ways you as pasto r 1ead wi th
out dominating and continually call 
others to serve. 

Yet our liturgies become more painful 
to me every week, it seems, and to 
many others I know. The problem is 
this: I am a woman, I am not a man. 
There was a time \'/hen "man " meant 
"women, too". For so many of your 
parishioners those days are gone. 
Women are not a sub-category of men 
not economically or socially or 
psychologically or spiritually. Women 
have taken their place beside men, as 
equals, under them no more. We who 
know so well the power of Word in our 
faith should be able to see the crucial 
importance of reflecting this truth in 
the words \'Ie use in prayer together. 

I know it is no one's explicit intention 
to exclude me and all women from partici
pation in salvation and the life of God. 
But that is what our \'/ords says. God 
saves man. God loves man. Love your 
brother. Intention does not suffice. 
We are so often a church that does 
not speak to women, or about women, or 
permit women to_ speak. And it is pain
ful to me. Love does not ignore people. 
Yet the church consistently ignores 
the presence of women. I believe it is 
this unintentional exclusion of women 
from our language of prayer and church 

that makes it conceivable for a 
Vatican document to state that 
women do not image Christ. For 
we have created a church that 
does not image women. 

Further, we have created a God 
that does not image women. I re
member being taught in grade 
school that church teaching is that 
God is neither male nor female. 
That was the last I've ever 
heard of it. With our language 
we create a male God. Now how am 
I to identify with that God? By 
suppressing my womanhood? And how 
is the feminine side of you to. relate 
to God? Where do we find the 
feminine made sacred in God? How 
is the feminine in the image of 
God? To press Mary into service 
here would be idolatry. 

Do you understand why this matter 
becomes so important to me? I 
don't care if the world of commerc~ 
or law or philosophy ever.recogniz~s 
me, but I care desperately when I 
am excluded from the language of 
God and of church. 

Well, even at that, I am not going 
anywhere. I will be here in our 
church for long years to come, 
God's grace provided, but I am 
here bruised and denied. I know 
that you are not the whole church. 
But there are some ways that your 
position makes it possible for you 
tc begin the healing. You could 
educate and remind the parish staff 
of the importance of non-sexist 
language on a pastoral as well as 
theological level. The texts 
used for the Mass - readings, 
prayers and canons - could be 
prepared-ahead of time in non-sexist 
language. 

We are a church ;n a sexist society, and we 
we each participate in that sexism. I do 
not believe I am free of it. I don1t ex
pect anyone else to be. But could we at 
least move toward that freedom and express 
it clearly in our words as well as our 
1ife together?+ 

The author of this letter requested to remain anonymous. 
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-fEM'_NISIM AND LIBERATION 
by Dorothea Soelle 

I think my concern for the question
 
comes out of a certain direction I see
 
th: wo~en's movement moving towards,
 
WhlCh 1S a very anti-christian direction.
 
Many women, as I understand it, see
 
power, patriarchy and religion to be an
 
oppressive trinity ~hich rules over them
 
in which women could not any longer find
 
a place, so they break away because the
 
tensions and contradictions between the
 
Chuch and the women IS movement seem to
 
many people to be irreconcilable.
 

Let me phrase the question like this:
 
!lIs it possible for a liberated woman
 
(whatever- that is) to stay in the Judeo

Christian tradition and to find new roles
 
for women, and consequently for men? II 

"
 

I think I would like to list 4 points of	 Now mainline relgious tradition has in 

sexist oppressiveness in mainstream a way made a reducti on out of these 
Christianity. One, concerning the Bible; many and di verse images of God. They 

only chose a few, namely the father, two, the church; three, the role of women 
in this tradition; and four, the power the ruler, the king -- namely, the 
relationship between the Godhead and the male images with specific male char· 
people.	 acteristics and forgot other God 

images . . . . . . . And that I s a 
redUction from· a broader rel i9iousNow first about the Bible, in which sense 
sense, a broader di versity of difI think.it is hard for a woman to deal in 
ferent images. It makes it hard forthis book. The Judeo-Christian tradition 
women to live in this tradition, behas not only a preferential option for male 
cause women, then, under this opGod images, it is almost exclusively masculine 
pres i ve rna 1e t radi ti on have on ly twoin its God-images; in its God-talk about the 
options to deal in the tradition. king, the ruler," t~_e_ father._Jl~her God-images 
Either they; dent; fy intensi vely I,~ithas God the mother, which show up occasion the powerful father. Tney cnoose toally in the Bible, are suppressed in this love him in a daughterly manner. Ipatriarchal God-talk. And that means, of know many women of which I would say

course~ also"that other possible qualities that they reconcile their tensionsof the Godhead are not expressly talked in the traditional God becauseabout in the framework of this religious they happened to love thei r earthly language. So we don't hear too much about father and sti 11 are daughters, inGod's tenderness, or God's consoling power, 
a way. That I sane \'!ay, and the otherand out of the diversity of God images we way is to become homeless, in thefind in the Bible, the tradition has only Christian tradition, to leave thechosen a few with a certain male charact house of the Christian tradition. er.- . . 

. '.w:.. . 

~his arti:le c~nsists of excerpts from a talk given by Dorothea Soelle at Christ 
Sem~nary Ser~llnex ~n March. She is a feminist theologian who teaches at Union Theo
~ agl cal Seml nary , n New York and i s active in th e European pe ace· roovement. He r books 
lnclude Revolutionary Patience, Not Qy Bread Alone, and Suffering. 
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The tradition~ then~ does not meet 
their needs - the needs of these 
liberated women. Or better to say 
the tradition defines their needs as 
child needs~ and reduces their re
ligious feelings and understandings 
into a childish religiosity, and they 
offer this to women to live with. And 
it isn't enough to live with. If this 
becomes unacceptable for a woman come 
of age~ she will leave the Bible. The 
tradition to her then seems oppressive
and/or dead. 

The second thing which bothers women~ 
I think, in dealing I'lith tradition, is 
the Church as an institution basically 
f';un by men. I'len being pastors and 
priests~ leaders~ bishops~ decision
makers and executives. The whole 
physiaal make~up of the church ;s male. 
And when the Pope talked about the necessary 
similarity between Christ and his 
representa ti ves, the pri es'Cs, he made 
very clear that the male God needs a male 
priest~ and that maleness was the basis 
of the simil ari ty. In other words, women 
could not represent Christ because 
they have no penis. So, it was a very
clear statement.... 

Now this has to do with the third 
point I wanted to make, namely, the 
role of women in the patriarchal 
tradition. The predominant role 
rr.ode 1 for women in th is eh ri sti an 
tradition is a JTX)del that is based 
on submission. The basic character 
of the women is to be submissive. 
The Virgin Mary symbolizes this 
role for us. She looks dOl'/nI'iard in 
humility. She is spoken to, not 
speaking. She is the receiver, not 
the gi ver. She is to res pond to 
questions, not to ask questions. 
And since this role model is not too 
attractive for an active, self-
can sci Ou.s, i ndep en den t woman, the t ra
ditioA that believes in this model 
becomes empty an d mean i ng 1ess . I 
think this is the process that still 
goes on, so far as I understand it, 
that the tradition itself has emptied 
itself. It doesn1t speak to people. 
It's just dead, because it has this 
wrong understanding of the role of 
~IOf[en . 

I I 

The fourth point I want to mention is 
the underlying theological ;-mage of 
the relation between God and humans. 
which is modeled~ under the concept 
of domination rather than of mutuality. 
God is above. God is in power. God 
is all-powerful, all-knowing, over 
against the powerless~ unknowledgeable 
being on earth. God's strength is 
experienced through our weakness. 
God is praised at the cost of putting us 
down. Some people call this piety, 
to put God on top, on high. 50 that 
you put peoole down and tell them 
how weak and helples5~ powerless, sin
ful ~ etc. they are. God's total other
ness is played up against our sinful
ness ... 

Now these seem to me the most strik
ing examples of how patriarchy is 
a hindrance~ a block, for women 
today, to become Christians and to 
root themselves in this tradition 
which has so much damaged women. 
Now, how can 1i berated \'10men work 
through this tradition? I mean 
there is the possibility offered to 
us by the moral majority and many 
other powers of this society to go 
back into her father's house and 
play again the role of the obedient 
daughter. I think, threatened by 
this option, many women of my 
generation and even more so of 
younger people feel that they have 
to abandon Christianity because 
at he rwi se they \'iOU 1d lose themse 1ves . 
They would lose their dignity,
thei r freedom. . . 

Now the other option is to work 
critically and creatively in the 
framework of Judea-Christianity 
t radit i on. Some peop 1e have 
chosen this. and I mention for 
example Rosemary Reuther, Elizabeth 
Fiorenza and myself, just to mention 
a few who try to be faithful to 
these feminist issues and to them
selves and at the same time try to 
interpret the Judeo-Christian tra
dition in a different way - namely, 
not against women, but with women. 
And that's what we call feminist 
theology. . . 



One of the points of feminist theology is 
that it needs new subjects, namely women, 
to do it. Now as well as in other liber
ation movements, as black christians ask, 
"For what is a chri sti an good for if he 
comes with the king of the oppressor?lI 
Or as they say, white people have \oJhite 
thoughts in their heads. Or Latin American 
chri sti ans asking, "How can the gringos 
teach us theology?1I Just by the mere 
fact of being white, rich North Americans, 
it makes their thought different because 
their bodies and their society is dif
ferent. And in the same sense, women are 
asking themselves, "Why do we need a God 
\'/hose significant quality presents nothing 
than the male ideal, namely, to have 
power?·j ~lomen becom; ng new subjects of 
their own theology leave the specific
Egypt of oppresslon, and separate 
themselves voluntarily from the 
given culture. That happens 
through the fact that women 
are leaving golden cages of 
marriages, they leave elitist 
educational institutions as well, 
because they know what we need is 
the best education for everyone,
and not just for the elite. 

I think the theology from which we 
can learn most is theology done by 
those on their way out, by the 
Exodus people, and not from those 
who stay in Egypt. The best 
theology we can find today comes 
out of those who did not stay in 
Egypt. That is to say also, that 
new feminist theology arises from 
below and not from above, because 
there is no above for women. This 
new thology does not mirror domina
tion, but liberation ... 

Now I think the common ground where th~ 

women's movement and christian tradition 
meet is liberation. So if th~ christiar. 
tradition can be understood as a teaching 
of liberation and not a teaching of 
oppression, I think the battle about 
this is not finished. It still goes on. 
The majority of christianity is on 
the side of the oppressor,and wants us 
to understand that christianity has 
nothing against oppression. On the 
contrary, it loves it. But if christian
i ty is really a force be 1ong.i.ng to 
the forces of liberation, then it is open 
for women as well and women can and will 
find thei r pl ace ... 

I had an interesting tal k with some radical 
Catholic nuns a little while ago. I asked 
them about the ordi nation of women and hO\'1 
far this struggle is in the Catholic 
Church and then the one of them to1d me 
like this, she says,"Listen, some of us 
are still struggling for that. More of 
us, we think it wouldn't even be good 
to ha ve. it nOI;,', be cause if the Pope now 
would suddenly change his mind and open 
up for ~...omen \'/e ~Ioul d have a generati'on of 
women going into the institutionalized 
church and becoming priests as we have 
already. They wouldn't transcend the 
concept of priesthood as it is histo~i
~ally developed so far. They wouldn't 
do more than we have had already. So 
it ~ s much better for us to stay, so to 
speak, in the pockets ·of the institution, 
or to \'/ork subversively and not to beoome 
visible priests right now in this situation, 
until the concept of a different priesthood
is ITOre developed." And sometimes I wish 
we had the sarne thi n9 in the Protestant 
church ... 

The more radic91 feminist movement goes
beyond the ERA and NOW, or some of these 
liberal goals and wants to create differ
ent role model s, The point is not to be
corre vice president of General ~lotors. 
The point is that General Motors has to 
be structured so that \'1e don't have vice 
presidents or presidents, but we have 
wo rkers' contra 1. . J.Je don't 'vlant to be 
like all these men climbing up the ladder 
and if we are a little higher, we are 
better. . . 

The poi nt i, s to creqte a different earth
 
and thatJs the deepest understanding of
 
the women I s movement right nO\'/. +
 

... ... 



BLUE RIBBON SERVICE: a letter from her sister
 

Frances Padberg, SSND, convenor of the St. Louis Task Force on the Ordination of 
Women, received this letter from a sister-friend in Chicago. 

Dear Frances, 

I just came from one of the most freeing ex
peri ences of my 1i fe--l ow key, no fan fa re , 
not even earthshakin~--just very freeing.
We stood at the CTU {Chicago Theological 
Union) ordination and wore blue bands. (Of 
course, I dressed very "feminine" in my 
yellow dress). There were 36 standing. 
~IDst of the others in the church wore blue 
rihbons to show support - it was the dea
cons' choi ce of \./i tness. I was handing out 
leaflets and was amazed at the response and 
support from the people. 

Before the service the Bishop made the dea
cons take off their blue ribbons or he 
wouldn't ordain them. He also told other 
participants in the service to take them 
off. It was a real shock to many people 
because they saw themsel ves as so moderate. 
The Bishop had also sent word that the 
press was to be barred and had aux il i ary 
forces there to keep them out. One woman 
participant graciously told the Bishop she 
would be glad to take her ribbon off after 
the service. Some complied. After the or
dination part some of the deacons quietly 
p~t theirs back on - so did some partici
pants. The ceremony \'Ias stopped for 
quite some time while the Bishop enforced 
his desires - it radicalized a number of 
the guys quickly - especially when this 
part \'Ias followed by giving the Gospels 
and exhorti ng the men to 1i ve by l'lhat they 
believe. The incongruence was ovef'\'lhelm
lng. 

At the pa rt of . :eady and wi 11 i ng II (where 
the Bi 5 hop as ks t\105e to be ordai ned to 
express their ~;llingness) a number of 
women who were standing called out from 
the pews. The mood was electric and very 
effective. The 6ishop 1 s actions really 
helped a lot. Early in the Liturgy of 
the Word, had enough. She had pub
lished her reasons for participating in 
the ceremony amid much ambiguity and con
flict. She left the sanctuary - heels 
clicking on the tile floor - where she 
had been singing in the choir, picked up 
a.blue arm band and went to the pews and 
stood. Talk about effective: And 
30t aJlgry enough that she stood the ser
vice in the choir, right in the sanctu
ary - and afterwards had the chance to 
te 11 the Bi shop hOI'! dis appal nted she was 
wi th her church. . 

For me it was just a sense of strength 
and peace and. giving expression to the 
God who lives and acts so deep inside me 
with power that forever amazes me. So 
much of my life seemed to some together 
in those two hours. What is there left 
to say? ...Take care... 

Your Sister, Lynne 
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A Letter To Her CHIURCH
 

Last Christmas I received this letter
 
from The Archdiocese of St. Louis:
 

"Scmeone very close to you as ked me to
 
send you th is 1etter. II
 

This is an invitation to "con:e home for
 
Chri stmas". I am inviting you to return
 
to your spiritual family, The Catholic
 
Church, this Christmas.
 

All our parishes will have special penance
 
service and extra hours for confession.
 
Just make a good sincere confession once
 
again and come to Holy Communion with
 
the Lord Jesus Christ. Then I know you
 
will have a tu1y merry Christmas.
 

If there is any problem, just bring it
 
to any priest or write to me. We will
 
do everything we can to help.
 

With my prayers for all the joy of 
Christmas for you and yours. 

In Christ, 

Most Reverend John L. May 
Archbishop of Saint Louis 

Well, there are problems, but I \'lill not 
bri n9 them to ~ priest or to Reverend 
May. Why should I? This invitation 
to "come home for Chri stmas II touches 
a very sensitive issue for me. It at· 
tempts to address something I have been 
dealing with since I was twelve years 
old - i. e. , my re 1ati onshi p to the 
Catholic Church. Before I was twelve, 
the Catholic Church was not something 
out there. Rather, it permeated my 
whol e experi ence. I was born and rai sed in 
Latin America where in a real way experience 
~ Catholic. At twelve years old I came 
to the United States to a Catholic high 
school. The education I was receiving 
there sparked questions in my mind which 
I would bring to my teachers. Finally, 
I was sent to the Reverend Mother with 
my questions. "~lho are you," she asked 

by Unda Hatch 

rre, "to put your mi nd up agai nst the 
great minds of the church?" This twelve 
year old replied, "l am the Church." 

An ci ent \'/i sdom, these ~"ords, wi sdom even 
now I fai 1 to grasp totally. It \'l'as hard 
to keep feeling that way during the 
next fifteen years \-/hen so 1ittl e of my 
experience was affirmed or verified by 
the people who \oJi shed to author Ifl €. I 
felt their authorship was airred at creat
ing a compliant Linda, a Catholic whose 
Catholicity \'1as defined menely by belief 
in the doctrines of the Church and a 
"good since re confess; on. " That I \'Ias 
even sen t th is 1ette r 5 ho\'/s Ire that 
these authorities still define me out 
of the Cathol i c Ch urch. JI Come horre for 
eh ri s tmas ," they say as thoug h I am not 
here. ~Iell, slo\'lly, pai.nful1y .. I am 
recognizing my home in the Catholic 
Church. Gently, and ...Iith g,reat care 
people who are close to me are saying, 
"You are home and I am your 5i ster, your 
brother. IJ They are saying that \'/ith 
their lives. 

~Ihen I received this letter, I felt 
violated, angry. I still do. The letter 
says that someone very close to me \oJanted 
it sent, yet the letter shows me that the 
person can't be very close to me. That 
person must know little about my spirit 
uality and struggles and is acting out 
her/hi s own concept of church. I feel 
es peci ally angry at the Archdi oce-se of 
St. loui s for encouraging and participating 
in this violation of my spirit. 

But I wi 11 make a confess i'on, neverthel!ess. 
I \>/i11 make my confession here publicly in 
thi s' i ss ue of the Catha1i c Worker Ne\'/s letter 
which is taking so seriously my being as 
\'Ioman in the ch urch . I wi 11 make my con
fession in the spirit of making myself 
rno re vi sib 1e to those \oJho do not see rr.e 
I'lhen they look a round our home. And I 
confess in the spirit of reconciliation. 

Linda Hatch is one of those rare people who has sat in at both abortion c1 inics and the offices 
of General Dynamics. She;s a'"mother of two children and is married to Tom Carron. 
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I confess that I feel significant
 
pain around the things that I will
 
confess here.
 

I confess that I need women. 

I confess that I need women Who
 
'of; 11 mi ni ste r to me,
 

,,/Omen to I'lhom I can con fes s ,
 
"Iomen \-Iho I'li 11 bapt i ze my bab i es •
 
"lOmen \'Iho \>lill herald me into the
 
life of spirit upon my death.
 

I confess that I need these women
 
to be ministers in their own right
 
and not just emissaries of a male
 
dominated hi erarchy.
 

I confess that it is difficult for
 
me to take seriously the call of a
 
church to partake in the Sacraments
 
when that Church excludes me from
 
creating a central sacrament.
 

I confess that I need power. 

I confess that I want to be (priest 
ess)-entially, not just by all-of
a sudden recognizing the communal 
nature of sacraments, se-(man)
Hcally. 

I confess that I reject a centralized, 
hj era reh] ca J. ma Je-controJ Jed 
church authority. 

1 ~o~~~ss that ~ ~~~~t autho~~h'~ 

-01' my 'oe"mg t.nat. is not. root.ed in 
deep knowledge and experience of 
my being and to \'{hi ch I have not 
given my permission. 

I confess that I need you not 
to scrutinize my faith for ways that 
it violates your concepts. 

I confess that I need you to
 
scrutinize my faith for I'/ays that
 
it can create you and us.
 

I tonfess a desire to know the 
spi ri t knO\'«1 as Linda Hatch, to take 
her seriously, to guard her. 

- -----:. 

\\ \ 
!\ 
\- 

\.\

\ 
, 

\ \
\ ' 

'\.... c<:>"'<:'.'4(~cs.o::.. 0.. ~~eQ. ~<::) '\t..."\\.C)~l ~~~ 

woman in the Great Spirit and to 
love Goddes s. 

I confess to fear of Goddess, to not 
taking her seriously, to ways in ,.,hich 
I betray her. (The cock \'Iould surely 
crow more than three times were I to 
list these ways I deny Goddess.) 

I con fess to the \-Iays that I secti on 
the Spi.rit, a110\'1 the Spirit to enter 
the world only partially by taking 
God more seriously than Goddess. 

Through Christ. 

A- (\'10) man 
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Her Prayer on Leaving an Ordination
 

"You can have the power
 
and the glory
 
of your carpeted offices
 
and big musty churches.
 
Just give me the homes,
 
the streets,
 
the hungry.
 
the lonely.
 
the elderly.
 
the rebellious youth,
 

rhe dying ... 
the kingdom." * 

"From \l!slImOfl'f ot a Calholic womlln 
in We Are Called_ publ,shed by Ihe 

Women-s Or(Jina I'on Conlerence_ 

.. .... 

by Harriette Baggett 

"Let us pray for all the \'lOmen \·/ho feel 
deep pain at being excluded from the 
~0ssibility of being a priest of todayls 
ceremonies." 

That simple prayer stuck in my throat. 
My trip-hammer heart could not get it 
out before the bishop took over and de
cl ared an end to the "prayers of the 
faithful." 

Obviously, I donlt have the guts to be a 
priest. But other women do. Driving away 
from the ordination service, replaying 
the whole scene, I further prayed, 
agai nst the background of the el ect: "For 
us men and for our sal vati on he· came down 
from heaven." At this point I said to my 
poor seat mate - "and they do mean men." 
And then we all had to sing Ilyou Are My Sons'l 
and that really is the big deal - being sons. 

I went on to pray, against my replay of all 
that, "0, Holy Spi rit, make up for thei r 
arrogance - for the consequences of their 
arrogance. I! No, that's not what I prayed. 
That was all a later-judgment. What I really 
prayed 11as "Make !JP to the Church all the loss 
of women's gifts. Those gifts that could be 
and could have been more effective in bring
ing about the Creator's Will on earth, as it 
is in heaven." "Bear l'lith us and enlighten 
us all to do your will and have mercy on our 
weakness -- the blindly weak and the en
lightened weak and bless the gutsy women and 
the rare gutsy men." 

Harriette Baggett lives at Karen House and recently received her r·jasters of Divinity Degree 
from Christ Seminary Seminex. She became a grandmother earlier this year. 
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From Cass House by Peggy Saurders 

Hello and Happy S~mmer to all of You: 

As r reflect on the past months, I realize 
that lots of new life has occurred here 
since our last newsletter. Some of the 
newness is on the level of physical im
prove"ents in house and neighborhood. The 
pluT~ers' and electricians' unions have 
helped us transform the room by the back 
dear into a laundry, so that women don't 
have to drag kiddies and laundry down to 
14th,Street--a real blessin9~ 

The stone wall that surrounds the yard has 
been slO'tily disintegrating. Instead of re
sorting to signs warning, "'..latch out for 
falling rock", we asked Don Forrester to 
',{ark on it, He was happy to 1eave the un

our house every day. Since I'm in the kit ~Tployment lines and help us out. 
chen, : haven't missed a day of giving 
thanks for the fresh generous faces whoAn exciting i~rovement in the neighbor


hood has been the opening of O'Fallon come serve
to cook, clean, take house, the 
Place Apartments just across the road. rr.eal, bring goodies or drop in to say hel
S~~ of the units are open to low income lo. If there's anything that keeps Cass 
fami 1i es, and many of our fami 1y gues ts House running, it's without a doubt all of 
were accepted there. When keys were you who care enough to give some time, 
given out on ~~y 1st, eighteen of our 
guests w~ved out. It was quiet for the New life also brings ~oments of change, and 
first time since December~ It didn't take there will be S~T;e changes this sumrrer. Tim 
long, hO'o'ieve r, before the house was full Guthridge will be leaving us in June to 
again. Hopefully, O'Fallon Place is just look ir.to religious life and finish his 
the begi nni ng of more hous i ng 'i n the ci ty. college degree. I will ~c leaving in uly 
Perhaps soon there will be similar oopor ~o work on a pastoral team in western Iowa. 
tunities for single wo~en and mental health The Lord always provides, however; and 

l:onna Andersen and Nancy· Piekarskipatients who have no place to go. ave 
recently joined our com nity. 

The greatest gift of life over these months 
'tie pray that all of you may di scover :;e,:has been our volunteers. I only wis:: I 
Life thoughout this sumv~r. Come on downcould print everyone's name, since it is 
to Cass House--we'11 be hapoy to share through them that new life is generated at 
sowe of ours with you: 

Peggy Saunders lives at Cass House, plays the guitar and is a member of the Sisters of 
St. !'rancis of Cl inton, Iowa. 

.r-;:=-==---,
Frrom Little House 83 EB by Mary" Ann Mc: Iii vetn 

Tom Kegelman finishel! the second floor ~~m~~hti~~ the Little House. Velma Shearer from the 
bathroom, so we had a "shower" and back-'" Church of the Brethren in Dayton, Oh"o, 
yard barbecue on May 29 to celebrate, Paul came to chall enge ~:onsanto' s nuel ear wea
Sutton awarded Tom a statute certifying pons production, and Holly Cross Father Joe 
that he is lOP COG. Callahan and Sister of ~ercy Barbara ~fley 

~ourneved fro~ Connecticut to Cell -or 
Thanks to Sud Goldkamp, the wiring is com disclosure of dangerous che~i~als usee "y 
pleted and we are hooked up to Union GEneral Jynamics workers. The Little 
Electric. We still need a new roof and nouse isn't big enough for all this com
tuckpoi nt i ng, as \~ell as floors sanded and pa~y, so they spent the night at Karen 
~alls and window frames painted. Sharon House. 
Commins' tomato plants washed away in the 
rain, but the iffipatience Alan Ritter oave Sharon, Paul, B.J. Lauer and ~ary Ann 
us is blooming. Sharon is ready to t~y ~cGivern are the Little House ermanent 
to~"toes aqain and put in an asoeragus bed coomunity. In the fall, Charlie and ',ir 
as '..ell. ginia 'esmith and their da ghter. Eliza

beth, will be moving into t e little 
Dave nnocente froc the :~ontrea 1 hosplta1 House. Francis mnis has lived in an 
ity house and Paulette Peterson (Petey), apartment in the Little House 'or 1 
·....ho is a friend of man)' ew York ;·!orlcers years, so when het' ne\ ne i ghlJol"S. the 
and our dear friend, have both staved at Nesmiths, arrive, '<ie wi 11 be ull-- 

except for the company. 

/"a ry {,nn NeGi vern, S. L., has been wi th the 5t. Loui s ~iorker corrrnun it ... since 1977. 
S e .....orks for the St. L(lU i s [eonomi c Conversi on Proj ect . • 
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Salvati at t a d arran
 
by Bill Ramsey 

Anci~nt scrapes, steel on st0ne.
 
a clatter, listen closely... .
 
a rhythm as ancient
 
as the clash of steel on stone
 
twelve or maybe fifteen strong,
 
old and young, a family, a tribe.
 

Human hands grasping steel on stone
 
holding on to what is to be salvaged,

bricks,
 
breaking away the mortar that has crumbled,
 
tossing the broken and cracked, .
 
hopefully stacking the whole, the solid.
 
the unbroken remnant.
 

The sun filters through the exposed structure.
 
be ams on be ams
 
each no\</ its OHn spi re,
 
the skeletal remains of a pious era,
 
stripped of all its liturgical decor,
 
its walls in piles,
 
its altar a shell of concrete,
 
an ecclesiastical dinosaur of the getto's

pre-history.
 

Steel on Stone, sun on ebony faces,
 
eyes that know each other,
 
hands that sense what is to be salvaged,
 
And all the while, this ancient rhythm,
 
nlelve, maybe fifteen hearts beating close.
 
a song of salvage, of salvation.
 

~; 11 Ramsey is a member of the Ka ren House community, ~lOrks for the St. Lou; s Economi c Con
version Project and does the layout for the Round Table. 



IFrom Karen Hiouse
 
~while back I stumbled across a pamphlet 
that the National Conference of Cattloli c 
B1 shpps wrote, entitled "To Li ve in 
Christ Jesus, Pastoral Reflections on the 
f10ral Life." The title has stayed wi th me 
until thi's very day. perhaps because it 
has kind of a beautiful, soulful rhythm to 
it, and also because I have been stuck over 
and over again by the question, "just what 
does it mean to 1lve in Jesus Chri st?" 
I sn 1 t thi s di sea very , thi s inca mati on, \.,rhat 
we're about? Yet how do we get a handle 
on this holy embodiment? A recent de
parture from Karen House and an act of 
resistance by two community members (and 
others) speak to me as responses to these 
questions and have given me a glimpse of 
\'Jhat it means to live in Christ Jesus. 

In their pamphlet, the Bishops state, "God's 
coinnandment to love is ne\ol not si mply be
cause of the scope and unselfishness of the 
love involved, but because it calls uS to 
love with a divine love called charity... " 

I read that statement and look at Delores ' 
quiet service among us and realize how she 
has taken this Gospel guideline to heart. 
Qne coul d feel that she \otaS there, not mak
ing waves, but just doing what was needed 
to help people feel loved and to create a 
home at Karen House. Her quiet, simple way 
left her free to love simply - by baking 
a coffee cake, helping someone feel in
cluded or defusing a tense moment. 

by Bill Miiller 

Delores ' desire to be with the poor and to 
serve the poor has found expression in her 
decision to \'Iork as the director of an abused 
women's shelter at a North Dakota Indian 
reservati on. It has been a dream of 
Delores ' to serve native Americans for a 
long time. When her dream finally came 
true, she left as quietly as she served. 

The Bi shops state that '\.,re are challenged 
to grow in holiness according to our own 
personal gifts and duties, and above all 
by loving service. which guides and en
ergizes all the paths of holiness." 

Delores' life is true to this statewent, 
an unpretentious witness of a way to live 
in Christ Jesus. 

The second incident which gave me a ~er
spective on what it means to live in Christ 
Jesus occurred within a different dimension 
of the Chri sti an 1i fe. On May 7th, tl'W of 
our community were arrested for protesting 
the corporate policy of General Dynamics 
as builder of the Trident nuclear sub
marine. (See other article in this is
sue.) For over D~O years, they and other 
members of St. Louis Clergy and Laity 
concerned h·ad been tryi ng to meet \~i th 
the corporate leaders of General Dynamics 
to discuss the social, moral, and economic 
implications of the Trident submarine. 
The group has been consistently denied a 
rreeti nq. The bi shops 1 statement expresses 
the desires of CALC well "ihen it says that 
businesses and corporations are "to· define 
their roles not in relation to narrow self
interest but i~ relation to the well being 
of all members of this society, especially 
the poor and the vul r,erab1~. They a1so1\ 

state that these corporat ions are II to seek 
for all a good life encompassing a broad 
soectrum of values in addition to economic 
ones. 1\ 

General Dynamics clearly violates these 
norms of the Church. In our neighborhood, 
the poor and the vulnerable have been left 
in tne dust by the policies of such corpor
ations and b~ our govern~ent. A sort of 
domino effect takes place, it happens 
there, we feel it here. General Dvnamics 
is the \'lOrl d's 1at'gest mil i tary co~tractor. 

Bill r~iller lives at Karen House, plays t~~("~ gu; eM and is Associate Editor of Harvest, 
a publicatian of the Christian Life Communi~i~s. 
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Its policies not only increase the suf· 
fering of the poor each day, the life and 
well being of the whole world is threatened 
and made less secure by its insistence 
on creating technology of such mass 
destructi~n. The Bishops state that . 
"'modern I",arfare is so savage that one must 
ask whether or not it can be morally 
justified." They go on to say that "with 
respect to nuclear weapons, at least those 
\"ith massi ve destruct; ve capaci ty, the 
first imperative is to prevent their use. 
As possessors of a vast nuclear arsenal, 
we must be aware that not onl y is it 
wrong to attack civilian populations, 
but it is also wrong to threaten to ·attack 
them as a part of a strategy of de
terrence. II 

So, with the Gospel, the teaching of the 
Church, and the backing of the CALC group 
as their only "weapons," ~lary and Bill and 
three others insisted on meeting with 
Genera1 Dynami cs. They poured thei r own 
blood as a symbol of the destruction that 
the Trident is doing right now to the 
poor peoples of the world and will do 
to all of us in the advent of a nuclear 
holocaust. Again, General Dynamics re
fused their request for a meeting and arr.est
ed them for refusing to leave and disturb- ~ 
ing the peace. 

So, Mary and Bill, along with Tom, Emma, 
and Bruce, await trial and sentencing. 
They have spoken up for, spoken in the name 
of the people of God. They have tried 
to help us see the contradiction in saying 
"Lord, Lord ," l<Jhile at the same time con
doning or acquiescing to nuclear weapons, 
So while General Dynamics has received 
these five as criminals, we must hear that 
our church commends in highest terms pos
sible "those who fearlessly and openly 
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resist any military command 

the
Jesus

folly 
can 

have
to

in conflict 
with the natural 1aw. II (The Church in 
the Modern World). 

liThe cross of Jes us Ch ri st shm.;s us 
defi ci ency of other value systems. 
yielded up his life for us in perfect 
loving union with the Father's will, and 
this is the meaning of hi.s life I'lhich also 
gives meaning to our 1ives as his followers. 
If \'ie can acknow1 edge se 1fi shness as 
and· se1f -sacri fi ce as vi dory, if ....'e 
love enemies·, be vulnerable to inustice 
and, in being so, still say that we 
triumphed, then we shall have learn~d 

live in Ghrist Jesus. II 

In ways humb 1e and \'Iays he ro ie, such 
p~ople are for me the beautiful inter
weaving of charity and justi ce \'Ihich 
is at the root of the Catholic worker 
tradition. Through them I catch a 
glimpse of what it means to live in 
Christ Jesus. To live in Christ 
Jesus, yes it is our faith, it is our 
passion.-+ 

8ULK fVlrf 
U~. POSl'Afd 

P"tO 
Sf. to &I.S. MD.

1'£""'1 No. 301' 




